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ABSTRACT

This thesis examines three questions: (1) how have Chosonjok migrant brides in
Korea experienced their identity transformations? ; (2) why have the majority of them
reinforced ‘Chinese’ identity in Korea? ; and (3) what is the genuine meaning of their
feeling “‘Chinese’ in Korea? In answering these questions, this research is based on in-
depth interviews with twenty-two Chosonjok migrant brides in Korea.

The identities of Chosonjok migrant brides in Korea can be categorized into six
different types (‘Korean’, *‘Chinese’, ‘Korean Chinese’, ‘neither Korean nor Chinese’,
flexible/situational identity and cosmopolitan identity). The majority of them,
however, have reinforced ‘Chinese’ identity. Their identity transformation
experiences are dependent on: (1) their backgrounds in China; (2) living experiences
in Korea; (3) future plans (e.g. in which country to settle down); and (4) different
perspectives towards their being Chosonjok.

Their reinforcing ‘Chinese’ identity in Korea is resulted by their negative
experiences in Korea (economic marginalization, socio-cultural alienation and
discriminative legal policies), as well as the centripetal force of China (nostalgia
towards China, family network in China, surging power of China in global
community, its assimilation policy towards Chosonjok, and newly revived Zhonghua
nationalism).

Their “‘Chinese’ identity, no matter how defensive and strong it might be, cannot
be exactly same as the *‘Chinese’ identity of Han-Chinese. It is because Chosonjok are
ethnically, politically, emotionally and culturally different from Han-Chinese. Thus,
on the basis of the constructivist theory of identity formations, and the distinctiveness
of Chosonjok migrant brides in Korea, |1 have the following hypotheses on the
meaning of their ‘Chinese’ identity: (1) it is a reactionary identity with which they
express their disappointment towards their co-ethnics in Korea; (2) it is a dual identity



which includes their being ‘Korean’ regardless of their emphasis on ‘Chineseness’;
and (3) it is a flexible identity which can change depending on situation and needs.

INTRODUCTION

This research examines three questions: (1) How have Chosonjok migrant brides
in Korea experienced their identity transformations after migrating to Korea?; (2)
Why have the majority of them reinforced ‘Chinese’ identity in Korea?; and (3) What
is the genuine meaning of their feeling ‘Chinese’ in Korea?

Identity transformations of Chosonjok migrant brides have not been investigated
much so far. Even where there are, most of them are largely descriptive and do not
provide much analytical explanations. Furthermore, in the numerous studies on migrant
brides, the voices of Chosonjok migrant brides are largely neglected.

This thesis will closely follow the data from the in-depth interviews which were
he in 2008. I tried to create an atmosphere so that interviewees could freely talk about
their life stories. Throughout the interviews, | paid special attention when
interviewees revealed their identities, as well as the reasons of identity
transformations. By doing so, this research hoped to represent the real feelings of
Chosonjok migrant brides, who are usually underprivileged in Korea.

I have conducted in-depth interviews from the beginning of January to the end of
March 2008 in Korea. | have sampled my interviewees from different categories of
birth place, origin in the Korean Peninsula, socio-economic status, age, educational
level, and marital status (first marriage holder or second). Interviews were conducted
in diverse settings based upon the comfort level of each individual. In most cases,
interviews were held in the restaurants or cafe near their residence or work. Each
interview lasted at least three hours. Some of the interviewees were met more than
once. The second and further interviews were usually held in their home.

Interview questions aim: (1) to identify their backgrounds in China as well as
their motivations for migrating to Korea; (2) to find out their living experiences in
Korea as ethnic return migrant brides; (3) to explore their perceptions towards the
sense of ‘home’, ‘identity’, and citizenship; and (4) to investigate their future
movement and settlement plans. With the interview method, | could get a
representative of the identity transformations of Chosonjok migrant brides, as well as
the indication of meaning and interpretations that they give to their lives.

Additionally, this research is also based on the secondary sources such as
literature review and analyses of government documents (statistical data and policy).
Previous studies which are conducted by authors of different countries, opinions and
interests are used in this thesis. The official websites (i.e. Ministry of Foreign Affairs
and Trade) of China and Korea were used to get the latest and authentic information.



Furthermore, literary works (novels, essays, journals) and media works (news,
movies, and dramas) are also used to understand the public discourse in Korea about
Chosonjok migrant brides.

I. PREVIOUS STUDIES AND THEORETICAL FRAMWOKR

| have learned about the previous studies on the following topics: (1) ethnic
return migrations; (2) Chosonjok and their ethnic return migration; (3) identities of
ethnic return migrants; (4) Chosonjok migrant brides in Korea; (5) China’s Zhonghua
nationalism and Korea’s ethno-nationalism. Theoretical framework of this research is
different theories on identities and identity formations.

Il. HOW CHOSONJOK MIGRANT BRIDE’S IDENTITIES WERE
TRANSFORMED IN KOREA?

| categorized their post-migration identities into 6 types (‘Korean’, ‘Chinese’,
‘Korean Chinese’, ‘neither Korean nor Chinese’, flexible identity, and cosmopolitan
identity). The majority of them, however, revealed that their ‘Chinese’ identity was
reinforced in Korea.

Their identity transformation experiences in Korea are dependent on (1) their
backgrounds in China (birthplace, educational level, socio-economic status, and
marital status); (2) living experiences in Korea (socio-economic status, relationship
with husband, existence of child, legal status, and acculturation level to Korean
society); (3) future plans; and (4) evaluation towards their ethnic group.

Among the twenty two interviewees, nineteen are from Jilin Province, and their
origin is the Northern part of the Korean Peninsula. For the other three (two from
Heilongjiang Province, and one from Liaoning Province), their origin is the Southern
part of the Peninsula. The ages of interviewees vary from 29 to 55, with the majority
(16) in their 30s and 40s. As to their educational level, four have BA degree, three
have middle school diploma, while the majority (16) are high school graduates. Their
occupations in China also vary greatly, from governmental official and journalist to
self-employed and farmers. As to their marriage routes, only seven consult the
matchmaking agencies, while the majority (15) met their husbands by themselves, or
through their relatives or friends. Half of the interviewees are digamists, and all of
them have child with their previous husband. Four interviewees are disguised brides,
and all of them are digamists. Sixteen interviewees migrated to Korea for marriage
purpose. For the other six interviewees, their initial migration purpose is to earn
money.

In Korea, eleven interviewees are irregular 3D workers while only four
interviewees do office work. Their marriage satisfaction degree varies from 30% to



90%. Two interviewees who are disguised brides did not mark their husband as they
do not have actual marriage life. Their length of stay in Korea and marriage varies
from twelve years to one year, and eleven years to one year respectively. Ten
interviewees have child/children with their Korean husband, and none remarried have
child whit their Korean husband. As to their legal status, nine interviewees have
acquired Korean citizenship. All the twelve interviewees, with one exception, who
have not acquired Korean citizenship want Korean citizenship very much.

Generally, interviewees from Liaoning and Heilongjiang Province tend to have
more ‘Korean’ identity than those from Jilin Province. This is probably because
Chosonjok in the first two provinces were originally from the South Korean
Peninsula, while Chosonjok in Jilin Province originated from the North Peninsula.
The higher educational level and socio-economic status they have, the more inclusive
identities (‘Korean Chinese’) they have. First marriage holders tend to have more
‘Korean’ identity than digamists, especially those have children from their ex-
husbands in China. None of the disguised brides identify themselves as ‘Korean’.
Interviewees with satisfactory life in Korea have more ‘Korean’ identity. Korean
citizenship does not seem to play a decisive role in determining their identities.
However, for those who identify themselves as ‘Korean’, Korean citizenship
definitely plays an important role. Interviewees who plan to educate their children in
China or return to China in their old ages show more attachment to China.
Interviewees with positive view towards their being Chosonjok tend to have more
‘Korean Chinese’ identity, or cosmopolitan identity. They are proud of themselves as
a generation of opportunities who have synthesized both Chinese and Korean culture.
Thus they strive to make the best use of their backgrounds. On the other hand,
interviewees with pessimistic view on being Chosonjok, tend to identity themselves
‘neither Chinese nor Korean’.

Interviewees with ‘Korean’ identity try to assimilate themselves into Korean
society. Interviewees with ‘Korean Chinese’ identity are proud of their being
Chosonjok firmly believing themselves as a generation of great opportunities, and
seek ways to articulate the different dimensions of their identities in their own terms.
Interviewees with flexible identity have more than one identity and practicing code-
switching according to situations and needs. Interviewees with ‘neither Korean nor
Chinese’ identity are indifferent to the nation or ethnic group. Their strong regret at
‘neither Chinese nor Korean’ is impersonated on their ambivalent notion of *home’ as
well as their negative experiences in both China and Korea. Transnational identity is
mainly constructed by the transnational living experiences of interviewees. It enables
the interviewees to feel competent, confident and comfortable in different cultures.



1. WHY THE MAJORITY REINFORCED THEIR
‘CHINESE’ IDENTITY?

Twelve interviewees identify themselves as ‘Chinese’ without any hesitation.
Before their migration to Korea, they had a dual identity as ethnic Korean and
Chinese citizen. However, negative experiences in Korea (economic marginalization,
socio-cultural alienation and discrimination) forced them to change their initially
positive images towards Korea, and to reconsider their ‘Korean’ identity.

Chosonjok migrant brides are frequently offered unskilled, low status immigrant
jobs which are shunned by the majority populace. Thus, due to their hard work, they
often have suffered financial difficulties in Korea. Shared descent and bloodline does
not improve their ethnic reception by the homeland populace nor does it produce the
expected benefits. Chosonjok were rarely welcomed as compatriots due their
‘sinicized’ culture. As they came to Korea with an expectation that they are
‘Koreans’, they feel great dismay or even betrayal when their previous idealized
images of Korea are seriously disrupted in reality. Miserable experiences in Korea
lead to the great disappointment and opposition of Chosonjok against Koreans, and
force them to struggle against the discriminative treatments they receive from their
co-ethnics.

Their reinforcing ‘Chinese’ identity, on the other hand, is caused by the
centripetal force of China. Chosonjok migrant brides have strong emotional link with
China as ‘home’, and visit China frequently to reunite families who stay in China.
Some of them plan to return to China to enjoy a high-quality life after retirement. The
surging power of China in the global world has helped them to have national pride
and loyalty towards China. Strength of the Chinese economy and huge potential of
Chinese market are calling young Chosonjok migrant brides to return to China in
search of more career development opportunities.

Additionally, China’s efficient assimilation policy towards its ethnic minorities
has an effect on Chosonjok feeling ‘Chinese’. Chosonjok were taught to be a member
of Zhonghua nation. Undoubtedly, Zhonghua nationalism has functioned as a
centripetal force for Chosonjok migrants overseas, (in this case, in Korea), to cultivate
strong patriotic sentiments to China.

IV. WHAT IS THE MEANING OF THEIR ‘CHINESE’ IDENTITY?

Their “‘Chinese’ identity, no matter how defensive and strong it might be, cannot
be exactly same as the ‘Chinese’ identity feel by Han-Chinese. It is because
Chosonjok are ethnically, culturally, politically, and emotionally different from Han-
Chinese. In terms of ethnicity, they are genuine Korean. Culturally, they have a mixed
Korean Chinese culture. Politically, due to their marrying Korean, many of them have



already acquired Korean citizenship. Emotionally, as they have formed new family in
Korea, they have strong emotional attachment towards Korea.

On the basis of the constructivist theory of identity formations, the history of
Chosonjok identity formations, and the distinctiveness of Chosonjok migrant brides in
Korea, | have the following hypotheses on their ‘Chinese’ identity: (1) it is a
reactionary or counter identity which was caused by their negative experiences in
Korea, and with which they express their strong disappointment towards their co-
ethnics in Korea; (2) it is a dual identity which includes their being ‘Korean’
regardless of their emphasis on ‘Chineseness’; and (3) it is a flexible identity which
can change depending on situation and needs.

It is a reactionary identity as it is developed by Chosonjok migrant brides who
have negative living experiences in Korea to express their anger and resentment
towards their co-ethnics in Korea. If they would lead satisfactory lives in Korea, they
may develop ‘Korean’ identity, or, at least, maintain positive feelings towards Korea
as they did in China. However, being frustrated by unexpected discrimination and
alienation against them in Korea, Chosonjok migrant brides have developed very
negative feelings, sometimes hostility, towards Koreans. They strengthen ‘Chinese’
identity not because they wholeheartedly feel they are ‘Chinese’, but because they
want to distinguish themselves with Koreans who treat then as inferior outsiders.

It is a dual identity as it includes their being ‘Korean’ regardless of their
emphasis on ‘Chinese’ identity. Their feeling ‘Chinese’ does not mean that their
being ‘Korean’ is totally denied or diminished. In retrospect on the historical changes
in their identity from the period of Japanese colonial invasion through the present,
Chosonjok have maintained a dual identity. Their dual identity is resulted by: (1) their
status as an ethnic minority whose ethnic homeland just lies near by; (2) the
competing influence of China’s and Korea’s nationalism. Between the two
ideological forces, Chosonjok are not dominated by them, but have developed a dual
identity, which enables them to fully utilize the opportunities and capital they have.

It is a flexible/situational identity as it changes dependent on needs and situation.
Flexible identities blended both Chinese and Korean culture through which they strive
to make the best use of their backgrounds. Flexibility of their identities is largely
associated with their transnational living experiences between China and Korea.
Situational identity of Chosonjok is one reason causing the Koreans’ alienation
against them.

CONCLUSION

Before their marriage migration to Korea, most the Chosonjok migrant brides had
dual identity as ethnic Korean and Chinese citizen. Their migration to Korea is



substantially determined by their strong attachments and nostalgic feelings towards
Korea, their economically prosperous ethnic homeland.

However, in response to the great changes in their lives in Korea, most of them
tend to reconstruct their identities. Their identities in Korea can be categorized into
six different types: ‘Korean’, ‘Chinese’, ‘Korean Chinese’, ‘neither Korean nor
Chinese’, flexible identity and cosmopolitan identity. The majority of them, however,
experienced their ‘Chinese’ identity reinforced in Korea.

Generally, interviewees from Liaoning and Heilongjiang Province tend to have
more ‘Korean’ identity than those from Jilin Province. This is probably because
Chosonjok in the first two provinces were originally from the South Korean
Peninsula, while Chosonjok in Jilin Province originated from the North Peninsula.
The higher educational level and socio-economic status they have, the more inclusive
identities (‘Korean Chinese’) they have. First marriage holders tend to have more
‘Korean’ identity than digamists, especially those have children from their ex-
husbands in China. None of the disguised brides identify themselves as ‘Korean’.
Interviewees with satisfactory life in Korea have more ‘Korean’ identity. Korean
citizenship does not seem to play a decisive role in determining their identities.
However, for those who identify themselves as ‘Korean’, Korean citizenship
definitely plays an important role. Interviewees who plan to educate their children in
China or return to China in their old ages show more attachment to China.
Interviewees with positive view towards their being Chosonjok tend to have more
‘Korean Chinese’ identity, or cosmopolitan identity. They are proud of themselves as
a generation of opportunities who have synthesized both Chinese and Korean culture.
Thus they strive to make the best use of their backgrounds. On the other hand,
interviewees with pessimistic view on being Chosonjok, tend to identity themselves
‘neither Chinese nor Korean’.

Their reinforcing ‘Chinese’ identity in Korea is resulted by their negative
experiences in Korea (economic marginalization, socio-cultural alienation and
discriminative legal policies), as well as the centripetal force of China (nostalgia
towards China, family network in China, surging power of China in global
community, its assimilation policy towards Chosonjok, and newly revived Zhonghua
nationalism).

Their “‘Chinese’ identity, no matter how defensive and strong it might be, cannot
be exactly same as the *Chinese’ identity of Han-Chinese. It is because Chosonjok are
ethnically, politically, emotionally and culturally different from Han-Chinese. Thus,
on the basis of the constructivist theory of identity formations, and the distinctiveness
of Chosonjok migrant brides in Korea, |1 have the following hypotheses on the
meaning of their ‘Chinese’ identity: (1) it is a reactionary identity with which they
express their disappointment towards their co-ethnics in Korea; (2) it is a dual identity



which includes their being ‘Korean’ regardless of their emphasis on ‘Chineseness’;
and (3) it is a flexible identity which can change depending on situation and needs.

This research will expand the general knowledge of ethnic return migrations and
identity transformations of ethnic return migrants in their ethnic homeland by
observing the case of Chosonjok migrant brides in Korea, and comparing their cases
with other types of migrants in Korea (Chosonjok migrant workers, Chosonjok female
married migrants, and non-Korean descent migrant brides). It also helps us to
understand the effect of Korea’s and China’s nationalism and policies towards
Chosonjok in terms of their identities and ethnic return migration. More importantly,
it provides us with insights to the contending theories of identity formation and the
ethno-national belonging of Chosonjok between pulling ideological forces of China
and Korea.

BIBLIOGRAPHY

Anderson, Benedict. Imagined Communities. London: Verso, 1983.

Barth, Fredrick, eds. Ethnic Groups and Boundaries. Boston, Little, Brown and
Co, 1969.

Ch'oe, Kim-Hae. “&8t= Hd1 ZES 53 =ME o8 E29| t=0lA{2]
ME7| et Eo gtdt A7 -0ddFo|X 1
440 (1) (2005): 329-364.

Cohen, Robin. Global Diasporas: An Introduction. Seattle: University of
Washington Press, 1997.

Connor, Walker. Ethnonationalism: The Quest for Understanding. Princeton,
New Jersey: Princeton University Press, 1994,

I

Constable, Nicole, eds. Cross-border marriages: gender and mobility in
transnational Asia. Philadelphia, Penn.: University of Pennsylvania Press, 2005.

Garcia, Dan Rodriguez. “Mixed marriages and transnational families in the
intercultural context: a case study of African—-Spanish couples in Catalonia.” Journal
of ethnic and migration studies 32 (2006): 410.

Kang, Hae-Sun. “%. Bt 4 Q|2 QIM%r 0| MEHS T, 0/&17} 5 MEH017 4
(1999): 41-59.



Kim, Suktcha and Yujin Kang. “8t. & e|ZCQIAEQt O 7tF9| =X|.
hagda 3 AMF0{dntol M EQIAE Rt T JIEL| SXIE FaeE”
0 47}F &/ EH 097 4 (1999): 61-109.

Jolly, Margaret, and Lenore Manderson, eds. Sites of Desire, Economies of

Pleasure: Sexualities in Asia and the Pacific. Chicago: University of Chicago Press,
1997.

Lee, Hye-Kyung. “Gender, Migration and Civil Activism in South Korea.” Asian
and Pacific Migration Journal 12 (2003):27-154.

Lee, Hye-Young. “Transformation of Married Chosun-zok (Korean-Chinese)
Women’s ldentity in the Experiences of Korean Migration.” Yadsonghak nonjip

[04448} &= %] 22 (2005): 107-143.

Lee, Hyeon-Jung. “ZEMZEQ| BF HX|H & ot-of et 247” (A Study
on the Making Process of the Korean-Chinese Ethnic Identity) Bigyomunhwayongu
[ 4/ £35f 2777 (CROSS-CULTURAL STUDIES) 7 (2) (2001): 63-105.

Lee, Yean-Ju. “Increasing International Marriage in Korea: A Sociological

Analysis.” Paper presented at the 3rd World Congress of Korean Studies in Jeju,
Korea, October 28-30, 2006.

Lim, Timothy C. “The Fight for equal rights: The power of foreign workers in
South Korea.” Alternatives: Social Transformation & Humane Governance 24 (3)
(1999): 329-60.

Lin, Mingxian. “IRIRIT NP EIR 5 R
LUHE 0 R &% ik 22 14 B9 348 SN & 3 9 5. Population Research 30 (2006):50-55.

Levitt, Peggy and Mary C. Waters. The changing face of home: the transnational
lives of the second generation. New York: Russell Sage Foundation, 2002.

Markowitz, Fran and Anders Stefansson, eds. Homecomings: Unsettling Paths of
Return. Lanham, MD: Lexington Books, 2004.

Park, Heh-Rahn. “Narratives of Migration. From the Formation of Korean
Chinese Nationality in the PRC to the Emergence of Korean Chinese Migrants in
South Korea.” PhD diss., University of Washington, 1996.

Pilkington, Hilary. Migration, Displacement, and Identity in Post-Soviet Russia.
London: Routledge. 1998.

Piper, Nicola and Keiko Yamanaka. “Feminized Migration in east and Southeast
Asia: Policies, Actions and Empowerment”. UNRISD (United Nations Research



Institute for Social Development) Policy Report on Gender and Development: 10
Years after Beijing, 2005.

Piper, Nicola and Mina Roces. “Introduction: Marriage and Migration in an Age
of Globalization.” In Wife or Worker?: Asian women and migration, edited by Nicola
Piper and Mina Reces, 1-21. Lanham: Rowman & Littlefield, 2003.

Quan, Xin-Zi. “rfR[EFt K Z M T HNBIRATZE” PhD diss., Beijing National
University, 2006.

Rapport, Nigel, and Andrew Dawson. Migrants of identity: perceptions of home
in a world of movement. UK, New York: Berg, 1998.

Rhacel, Salazar Parrenas. Servants of Globalization: Women, Migration, and
Domestic Work. Standford, Calif.: Standford University Press, 2001.

Safran, William. “Diasporas in Modern Societies: Myths of Homeland and
Return.” Diaspora: A Journal of Transnational Studies 1 (1) (1991):83-99.

Seol, Dong-Hoon, Hye-Kyung Lee, and Sung-Nam Cho. Marriage-Based
Immigrants and Their Families in Korea: Current Status and Policy Measures. South

Korea: Tosdchulp” an kippimsa [EAME T 7[25 AH, 2006.
Sin, Yonghwa. “eh=¢l = ZME ofLH 2
SR 2N 2tF7fF X[ £ 85/ X/10 (2) (2002): 1-24.

Sollars, W. Theories of ethnicity: A classical reader. New York: New York
University Press, 1982.

Son, Eun-Rok. “The Study on Conflict in International marriage and Solution —
On the subject of Choson-jock (Korean-Chinese) Women married Korean men.” MA
thesis, Kangnam University, 2004.

Song, Changzoo. “Transnational Marriages as Ethnic Return Migration: South
Korea’s Desire for Ethnic Korean Brides from China and Uzbekistan.” Paper
presented at the KSC Annual Symposium, University of Auckland, New Zealand,
2006.

Song, Changzoo. “Chosonjok between China and Korea: The Zhonghua
Nationalism, De-territorialized Nationalism, and Transnationalism.” In International
Review of Korean Studies 4 (1) (2007): 75-102.

Tsuda, Takeyuki. Strangers in the Ethnic Homeland. New York: Columbia
University Press, 2003.

Yang, Young-Kyun. “The Return Migration of Korean Chinese from a
Comparative Perspective.” Paper presented at the “Diasporic homecomings: Ethnic
Return migrants in comparative perspective” conference, hosted by the Center for



Comparative Immigration Studies, University of California in San Diego, May 20-21
(EE MR ZUFEC G Ao

2005.
Yoo, Mungki. “BIZ 1 S 21 ALO|04| A
78/ 35 (1) (2002): 73-100.

ot o|'01|" °IL:—1=—2/L



