The Final Research Results Supported by the KFAS International Scholar Exchange Fellowship program, 2004-2005
Comparative study on Sino village conventions between Vietnam and Korea

Nghiªn cøu so s¸nh H­¬ng ­íc gi÷a 

ViÖt Nam vµ Hµn Quèc 
ISEF Laureate : 
Pham Vinh Thi
Home Institution :
Institute of Sino-Nom Studies,  


The Vietnamese Academy of Social Science 
Host Scholar : 
Associate Prof. Han Hyun Do
Host Institution :
The Department of Sociology


Korean Institute of Spirit Culture
                                            August 17, 2005

Abstract

Sino Village conventions were a kind of documents appeared in village life in medieval and modern time in East Asian countries such as Vietnam, China, Korea and Japan.   Village conventions were regulations based on local customs about behaviour habits and community social activities in Vietnamese villages or Korean districts. They were rules aimed at building rural society based on Confucian ideas, a legal documents under law, but popularised in village life. Vietnamese village conventions stressed on the importance of self-management in every village while Korean village conventions stressed on morality, behaviour between people. The result of the study will contribute to finding the similarity of culture in the history of two countries, to heightening the mutual understanding, to providing scholars and social researchers of both countries with more evidences, and information on Vietnamese and Korean village traditions, enhancing the relationship between Vietnamese and Korean people. 

Tãm t¾t
H­¬ng ­íc viÕt b»ng ch÷ H¸n lµ mét lo¹i h×nh v¨n b¶n xuÊt hiÖn trong ®êi sèng lµng x· Trung CËn ®¹i ë c¸c n­íc trong khu vùc §«ng ¸ nh­ Trung Quèc, ViÖt Nam, Hµn Quèc, NhËt B¶n. H­¬ng ­íc lµ nh÷ng quy ®Þnh mang tÝnh luËt tôc cña tõng ®Þa ph­¬ng vÒ c¸c hµnh vi øng xö  vµ c¸c sinh ho¹t x· héi cña céng ®ång trong ph¹m vi lµng x· nh­ ë ViÖt Nam hoÆc trong ph¹m vi quËn huyÖn nh­ á Hµn Quèc. §ã lµ nh÷ng quy t¾c ®Ó x©y dùng mét x· héi n«ng th«n dùa theo nh÷ng quan ®iÓm cña Nho gi¸o, lµ v¨n b¶n d­íi LuËt nh­ng ®­îc ¸p dông réng r·i trong ®êi sèng lµng x·. H­¬ng ­íc ë ViÖt Nam ®Ò cao vai trß tù trÞ cña tõng lµng x·, trong khi h­¬ng ­íc ë Hµn Quèc nhÊn m¹nh ®Õn nh÷ng ph¹m trï ®¹o ®øc, ®Õn c¸c hµnh vi øng xö gi÷a con ng­êi víi nhau. KÕt qu¶ nghiªn cøu sÏ gãp phÇn chØ ra nh÷ng nÐt t­¬ng ®ång vµ dÞ biÖt vÒ v¨n ho¸ trong lÞch sö ph¸t triÓn cña hai quèc gia, gióp cho sù nhËn thøc hiÓu biÕt l·n nhau gi÷a nh©n d©n hai n­íc, gióp cho c¸c häc gi¶, c¸c nhµ nghiªn cøu khoa häc x· héi cã thªm nh÷ng chøng cø, t­ liÖu phôc vô cho nghiªn cøu vÒ lµng x· truyÒn thèng ViÖt Nam vµ Hµn Quèc.
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Comparative study on Sino village conventions between Vietnam and Korea

INTRODUCTION

1. Background and acknowledgement
Vietnam, Korea and Japan have been influenced by Chinese culture in their history. Before having their own writing systems, these countries used to use Sino language as national language in order to translate their cultures such as record  administrative, legal documents, literary works as well as historical documents.

 Vietnam and Korea have been agricultural countries with traditional village cultures. Based on self management system, traditional villages in two countries produced legal as well as customary documents to tie their community members. The most effective kind of documents in the villages is village convention (Huong uoc). Nowadays in Vietnam, we can find a lot of village conventions in Sino, and Sino-Nom (old Vietnamese language). These documents are also present in China, Korea (South and North Korea) and Japan, but they have their own characteristics. However, the information on the current state and contents of Korean village convention hasn’t been updated in Vietnam. Vietnamese researchers would like to study on village conventions in Korea nowadays and in Korea in the past, but up to now they haven’t had a chance to see these documents. In the development and integration into the region and the world, finding out the similarities and differences between cultures is very necessary and important. Understanding other cultures, especially traditional cultures will help us be closer. Policy-makers in every country need to develop more comprehensive cooperation and development programs.  Therefore, my study on village conventions follows this culture exchange trend.

As a researcher on Vietnamese village culture through Sino-Nom texts, I would like to have a chance to see Sino texts in Korea and Japan, including village conventions. I am interested in studying Korean villages in the medieval and modern period through village conventions to compare with Vietnamese conventions, studying Korean traditional rural society to compare with Vietnamese one. This is the reason why I choose the title: “Comparative study on Sino village conventions between Korea and Vietnam” funded by the Korea Foundation for Advances studies. Taking this occasion, I would like to express my thanks to Mr Kim Jae Youl, Secretary General of Korea Foundation for Advances studies as well as all the staff of Korea Foundation for Advances studies in Seoul, Korea; I would like to be grateful to Asian Fund, a representative of Korea Foundation for Advances studies in Hanoi National University, for giving me a good chance to go visiting and researching in Korea and complete my study successfully. During my time in Korea from September 1st 2004 to August 30th 2005, Korea Foundation for Advances studies  is so helpful and give me  favorable conditions  to understand comprehensively Korean country and people in the past and in the present. To complete my study “Comparative study on Sino village conventions between Korea and Vietnam”, I have received good advice and instructions from Prof. Dr Han Do Huyn, Faculty of Sociology, Korean Institute of Spirit Culture. Prof. Dr Han gave me a chance to work in the institute and instructed me to search documents in the library an in the field so that I can have an overall view of Korean before and now. He also gave me interesting and useful ideas of my study. Apart from this, Prof. Dr. Han held  a lot of meetings so that I can exchange and discuss my professional ideas with Korean experts.  I would like to express my gratefulness to Prof. Dr. Han Do Huyn and Korean Institute of Spirit Culture, where I worked and did my research during the last time.   
2. Significance of the study 

- Together with development of cultural, scientific, commercial exchange between two countries, the study will contribute to finding out the similarities between South Korean and Vietnamese cultures, especially in receiving Confucianism ideas to build a society limited by traditional villages. 

- Rural society in both countries reflected in village conventions can help scientists of both countries understand more the similarities and differences between two countries in the South East and North East of Asia. From this, Vietnam will gain valuable experiences to build a developed society like Korea nowadays.   

- This study will provide Vietnamese researchers, students who are interested in South Korean culture with necessary documents and information on Korean village conventions and help them approach to Korean culture from different angles. 

3. Methodology

- Use direct comparative methodology on Sino texts, compare in form, content of the texts and apply inter-sector methodology: history, ethnology, archaeology, folk culture, etc. 

4. Scope of the study

Because of the limited time of researching Sino village conventions in Korea,  I only focus on: 

- Selecting 10 Sino-Korean village conventions in Choson time (from XV to XX centuries). 

- Selecting 10 Sino-Nom village conventions from XVII to XX centuries. 

- Selecting other documents to prove the study.

Chapter I

Village conventions (Huong uoc) in Vietnam

1. Concept of village conventions (Huong uoc)

First of all, we need to understand the concept of administrative unit Huong (village). The concept of Hương    was different in different time in Vietnam.  Hương    is an administrative unit which included a village (   ), or a ward (   ) or some combined villages
. Hương was very popular during Lý-TrÇn dynasties      (from XI to XIV centuries) to name for local administrative unit like a ward      in Vietnam nowadays. From XV to XX centuries, Hương     wasn’t used anymore and was replaced by the concept of a ward         . 

Some ideas said that the concept of administrative unit Hương     appeared for the first time in Vietnam in the administrative reform of Khuc Hao     high ranking mandarin in the Tong dynasty of Dai Viet (the old name of Vietnam)
. However,  Hương     was said to appear in Vietnam at the beginning of Đường dynasty or Tấn dynasty when Vietnam was dominated by Chinese invaders
. No matter when Hương     appeared  during the history of Vietnam, the broadest meaning of Hương     was only a canton (            ) which included about  3 to 5 or 7 villages, but normally, Hương     meant a village. In fact, most of Hương            

  were changed into Villages at the end of Tran dynasty, in the XIV century. But the term of Hương     named for a village community still existed in Sino scripts in Vietnamese villages: epitaphs,         , family records         , land registers         and custom documents       

 which were called village conventions (Hương           ).

In Vietnam there were different names for Village Conventions (Hương ước). Some villages used the concept of Customs  (Tục lệ           ), other called Regulations (Kho¸n lÖ   

   ), other used Rules (§iÒu lÖ       ), other  called Treaties (§iÒu ­íc       ) or Conventions (Kho¸n ­íc      ), etc. In brief, this was an agreement of a village or a ward or a canton that Vietnamese usually call Village Customs (LÖ lµng). These were regulations related to different aspects of village activities, community behavours, which village members had to follow. Village Conventions (Hương ước) in Vietnam were discussed, issued and signed by a group of village notables, elders and dignitaries. In fact, there were Village Conventions without the title “Village Conventions” (Huong uoc) or with another title, but Vietnamese still understood they were village conventions. Every Vietnamese village before the year of 1945 had their own Sino village conventions. They were village customs regulated in the documents and followed by village members: the old and the young, the rich and the poor. 
2. Origin of  village conventions in Vietnam

In China under the North Tong dynasty, there was Lam §iÒn L· thÞ H­¬ng ­íc, the first village convention issued by L· family in Lam §iÒn district (ThiÓm T©y province now). One century later, in the XII century, Chu Tö, a Chinese great thinker, edited  Lam §iÒn L· thÞ h­¬ng ­íc and renamed Chu Tö t¨ng quyªn L· thÞ h­¬ng ­íc which was popular in China during the next centuries. This document was passed to Korea,  reedited by Korean scholars and became Korean village convention since XV century. 

Dissimilar to origin of Korean village convention, Vietnamese village convention originated from village customs, even before Sino language was popular in Vietnam. Step by step, during the movement and development of history, it was necessary to issue regulations to manage and tie village members. These regulations developed from low to high level, from some rules engraved on stone stelae to a complete village convention edited and amended during the history. With regard to the origin of village conventions, every village had their own explanation, but in general, village conventions were based on the idea “state had laws, village had customs”1. Village Conventions were often edited and amended to be suitable to the history development. Village Conventions in Mé Tr¹ch village, H¶i D­¬ng province were considered as the oldest ones in Vietnam which were amended 16 times since the first year of issuing of 1665 to the last year of editing of 16972. In Sino village conventions in Vietnam there was no trace of Chinese village conventions.  We cannot find any ideas related to Chinese village conventions in Sino ones in Vietnam from XVII to the early of XX centuries.

Before village conventions were recorded in Sino, villages customs were transmitted orally from generations in Vietnamese villages. For example: the custom “drinking blood (dropped in rice wine) to swear'  recorded in Village convention of  Quúnh §«i village,  Quúnh L­u district, NghÖ An province, said: every year, on the first day of new year, village hold a custom “drinking blood (dropped in rice wine) to swear” in order to obey strictly village customs. Or village conventions of H¹ B»ng village, Th¹ch ThÊt district, Hµ T©y province said:  'the first January every year was the day of drinking blood to swear not to tell lie, not to steal”3. 

Village conventions told us about human primitive customs, in spite of long history, there were some traces. These old customs were written in Sino when Confucianism came to village life. 

The old religious festivals written in village conventions proved that written texts appeared only when village developed at high level of organiational structure. Some villages didn’t issue written Sino village conventions until the XX century whereas their customs were transmitted orally long long time ago4. To issue Sino village conventions, it was necessary to gather a group of Confucian scholars – village scholars – to transmit oral customs into written texts. They were the persons who created village convention documents. Thus, when Confucianism was developed broadly in villages, a group of village Confucian scholars were born. A question is: In which period in Vietnamese history appeared village conventions? There were a lot of answers but not satisfactory. Among thousands of Sino village conventions existed in Vietnam up to now, only some appeared at the beginning of XVII century, most of them appeared in the XIX century and at the beginning of XX century. The remaining documents didn’t allow researchers to go back to the history further. If the answer is because of the war, it’s only reasonable for village conventions in the XV century. Because in the early XV century, Vietnam was dominated by Minh invaders with severe destruction of culture. This war lasted for 20 years with the intention of assimilating Vietnamese. Minh invaders destroyed most of Vietnamese documents in order to ruin Vietnamese cultural inheritance. During these 20 years, Minh invaders destroyed Vietnamese cultural heritage twice. The first time is in June 1407. They regulated an order:  “if a piece of paper, a half of letter or an engraved stele were seen, destroy immediately”. Minh invaders ordered to destroy all the books, documents, and stone stelae as well as children books. The second time is in 1419. They ordered to take all historical, literature, legal books of all dynasties to China
.  Based on the consequence of this war, researchers explained why village conventions in particular as well as historical, literary, cultural documents in Vietnam before the XV century disappeared. This explanation seemed to be reasonable, because in the book Hång §øc thiÖn chÝnh th­ 
          some rules under Emperor Lª Th¸nh T«ng in the XV century
 told about abolishing village customs because Lª Th¸nh T«ng said that these customs were opposite of Confucianism ideas. This meant village conventions existed in Lª Th¸nh T«ng dynasty. 

Although village conventions were said to exist since the XV century in Vietnam, but in fact in the XV and XVI centuries, no village conventions existed. It’s impossible to blame the war for disappearance of village conventions of XV and XVI centuries (if they existed).  This is still an unanswered question of appearance of Vietnamese village conventions. 

For another explanation, some Vietnamese researchers said that before XVII century, Vietnamese villages weren’t developed at high level, there weren’t strict organizational structures as well as social organizations in village community, so there were no custom regulations to manage and tie village members. Until villages developed fully with social organizations such as council of mandarins (ex mandarins retired and lived in the village), council of village dignitaries (village chief, X· sö, LÖnh sö...); council of village elders, council of Confucian scholars, martial group,  village faction (for male over 18 years old), associations         (trade association, Buddhism association; many clans in the village issued family records, built worship house, etc., recording village customs became necessary. Together with the development of villages, a group of Confucians were founded. They were village scholars and founded the council of Confucian scholars in the village. Of course, in the  Lý TrÇn dynasty (from X to XIV centuries) or in the post Le dynasty (from XV to early XVI centuries) a lot of people who learned Sino language and passed national examinations to become high ranking mandarins came from villages. But this was not the time of appearance of council of village Confucian scholars, there wasn’t temple of Confucius to worship the Ancient Sage in the villages where Confucianism developed. Until the XVII century, the council of Confucian scholars appeared in Vietnamese villages1. This was an important and necessary element to create Vietnamese village conventions. The members of the council of Confucian scholars are the persons who issued village conventions and recorded for preservation. Thus, despite different contents, Confucianism idea system oriented all the village conventions. Before village conventions were recorded on the paper, some customs had been engraved on the stone stelae in temples, pagodas, bridges, tombs.  This was agreement of a village on a thing, or a person, which all villagers had to follow. This was a transition point between village customs transmitted orally and ones recorded. In our opinion, before village conventions containing many regulations were issued, there was an intermediary period when some customs were engraved on epitaphs. These epitaphs were done by people learning Sino language. For instance, on the epitaph H¸n §µ x· phông sù ®iÒu ­íc  
done in the year of D­¬ng Hoµ No 6 (1640) in H¸n §µ village, Vò Giang district,  Tõ S¬n town, Kinh B¾c province (QuÕ Vâ district, B¾c Ninh province now) there was a rule: “Night theft caught was fined 10 teals of silver, day theft caught was fined 5 teals of silver”. This rule was repeated in village conventions later. These similar rules were seen on many epitaphs in Vietnam during XVI and XVII centuries, especially on the epitaphs of XVII century2.

Therefore, stone epitaphs were the ways to transmit a part of the contents of later village conventions.  Before standard regulations related to all aspects of community life were issued, some regulations of repaying people for building bridges, temples, pagodas, markets, paying taxes or exempting villagers from taxes, contributing money to village, etc. were engraved on stone epitaphs in many Vietnamese villages. This above analysis proved that Vietnamese village conventions were born in the movement and development of Viet villages. 

3. The current state of Vietnamese village conventions

Sino village conventions are currently preserved in the Institute of Sino-Nom studies and  Socio-science information Institute of Vietnam socio-science Academy. These documents were collected by French Extreme-Oriental Museum and College in Hanoi in 1940s of the XX century before the August revolution happened in Vietnam. When French withdrew in 1954, they handed over these documents to Vietnamese and Vietnam Socio-science Library has directly kept them since then. After that, a part of village conventions were handed over to Institute of Sino-Nom studies, the left ones have been kept in Socio-science information Institute. The number of village conventions kept in both institutes is over ten thousand. Besides, a considerable number of them are kept in many villages nationwide. Every Viet traditional village had their own Sino village conventions, but due to the wars and bad weather, a lot of them were destroyed. Fortunately, village conventions kept in two institutes still allow  researchers to do researches in different aspects. These are a great deal of Sino texts  among Sino-Nom cultural heritage in Vietnam. In Institute of Sino-Nom studies, where I am working, there are 2000 books related to village conventions, especially village conventions in Northern Vietnam with a small number of village conventions from Northern Centre of Vietnam. Among them, 2/3 were born in Nguyen dynasty (from 1802 to 1940), the left ones were born in Le-Trinh dynasty (in the XVII, XVIII centuries).

The oldest village convention still kept in Vietnam up to now was written in the early XVII century. This is Quúnh §«i sù tÝch cæ kim h­¬ng biªn                                                  ,
including: Village conventions (Kho¸n lµng        ) written in 1638; village fraction regulations (Kho¸n phe      ) written in 1645; regulations of Council of Confucian scholars (Kho¸n héi        ) written in16601. Quúnh §«i village convention was followed by village convention of  Mé Tr¹ch ward, §­êng An district, H¶i D­¬ng province with the title of Mé Tr¹ch x· cùu kho¸n (                ) written in the year of C¶nh TrÞ 3 (1665). The village convention titled 'MËu Hoµ ®¨ng x· giao tôc lÖ lý' of MËu Hoµ ward, §an Ph­îng district, Hµ T©y  province was also written in the year of ChÝnh Hoµ 10 (1689) of XVII century. Generally, village conventions written in the XVII century were kept quite rare, the majority were village conventions since XVIII century up to now. 

All the village conventions kept up to now in Vietnam were written on dã paper (giÊy dã, or giÊy b¶n). This kind of paper was made by hand in handicraft traditional villages, so they were tough, durable and capable of resisting humid and hot weather in Vietnam. Therefore, if carefully preserved, they can be kept for more three or four hundred years. At present they are kept in the form of original documents. Vietnam hasn't had books copying all of the Sino village conventions, only some were translated into Vietnamese such as: Hµ TÜnh village convention, NghÖ An village convention, Thanh Ho¸ village convention, L¹ng S¬n Custom. In addition, the book 'King's Laws Village's Customs (LÖ lµng ph¸p n­íc)2 is a research of Sino village conventions. In brief, in Vietnam, Sino village conventions are very rich and haven't been fully explored.

4. Village conventions (Huong uoc) in Vietnam is the signal of self management in village 

A Vietnamese proverb: King's laws bends to suit Village customs (PhÐp Vua thua LÖ lµng) stressed on the importance of village customs in comparison with king's laws. Self management (               ) means a fairly separation of villages from state. Talking about village customs is talking about the legal value of village conventions with their good and bad influences. Every village convention usually begins with a sentence: ‘State had laws to manage, village had village convention to follow strictly the customs". This was a declaration of the sovereignty of village and the difference between State laws and village customs. 

Every village had different regulations and customs. Regulations in every village convention were based on development demand of every village. State laws  were "Imperial Rules" or 'King's will'. Laws issued by the King only reached the high ranking classes and were very strange to rural people because they were surrounded by village boundary. They were influenced and tied by village customs rather than king's laws. Therefore, despite having different village conventions, all villages had the same wish of keeping their pure and good customs for long time. The nature of self management in village conventions is that village regulations weren't similar to state laws, every village had their own customs. Village customs were more understood by rural people than state laws. Therefore, there were two kinds of social management systems parallel-existed in Vietnamese rural area in the medieval modern period. They were State laws issued by the king and Village customs or village conventions. Rural people were influenced by village customs more than state laws, so state management system was ineffective in countryside. Although rural area was the main area in Vietnam society in feudal period, state laws couldn't reach the rural people, so it wasn't good to manage the state.  Therefore in the book "Hång ®øc thiÖn chÝnh th­", King Lª Th¸nh T«ng (XV century) regulated a rule to advise "villages not to issue their own village conventions". This told us that village customs overpowered state laws, and existed along with state laws. Vietnam feudal state used Confucian ideas to manage state. The most brilliantly developed Vietnamese feudalism was Lª Th¸nh T«ng dynasty in the mid of XV century when Confucianism was allowed to develop broadly. King Lª Th¸nh T«ng used Confucianism to govern the state and manage the people. The Confucian idea "Self-improve, manage the family, govern the state, keep peace on earth" was highly praised by high ranking scholars in Lª Th¸nh T«ng dynasty. Founding literary coterie of twenty eight literary stars, Lª Th¸nh T«ng gathered many great laureates to write poems in praise of feudal court, the king and traditional Confucian ideas. However this event wasn't recorded in village conventions. The most concerned content in village conventions was the way of behavour in village in different contexts, from worshiping the Gods, Sages, to keeping peace in villages. Personal matters such as husband and wife relationship, friendship, neighbourship were also mentioned but not much. Moral standards such as how to be grateful to parents, how to manage the family well, how to be responsible for community, etc. hadn't been mentioned in village conventions in Vietnam. This is the main difference from Korean village conventions where self-improving and family managing were mainly mentioned. Thus, although being village customs, Korean village conventions focused on moral and ethic values built on Confucian ideas whereas Vietnamese village conventions focused on community matters, which made people follow and be responsible for. Some regulations of banquets and feasts in the wedding, funeral, worship ceremonies were severely mentioned in village conventions. This was part of self-management in Vietnamese village conventions. Another expression of self-management was that village problems were dealt with by village, itself, instead of asking for help of higher level. The village power was obviously reflected in village conventions. Based on village conventions, the village authorities wanted to enforce their powers against those who opposed village customs. Of course, no village conventions were opposite to feudal state, because after being issued and edited, village conventions had to be submitted to higher level for approval. This proved that Feudal state allowed villages to self-manage by their own customs provided that these customs weren't opposite to state laws. Village conventions were a bridge between State and villages. Feudal court prevented village conventions from overpowering, but at the same time allowed village conventions to be developed in order to dominate villages. A lot of matters related to village activities were found in Vietnamese village conventions. They were: organizational structure and social relations in the villages; religions, culture and education, field and land; agricultural production; environmental protection;  responsibility for state. Among them, religious belief was the most important content in Vietnamese village conventions. In Vietnam, the custom of worshiping village tutelary God in the temple  and Buddha in the pagoda has been kept up to now. This proved the important role of religion and belief in Viet life. The regulations related to religion and belief included ceremonials of religions for worship, the way to offer offerings, the positions of village members during ceremonies. Village convention of §ång Mç village, §ång Mç canton, Yªn §Þnh district, Thanh Ho¸ province written in the year of C¶nh H­ng 36 (1775) said:

Article 1: When village held a worship ceremony, village authorities had to sit at the right place in order, had to respect and give up the seat to the elderly people,  weren't allowed to count on richness to struggle for food... opposite to village conventions.1
Village convention of Nam hamlet, B×nh Hoµ ward, Tèng S¬n canton, Hµ Trung district, Thanh Ho¸ province written in the year of Tù §øc 21 (1868) mentioned also seat positions in village temple as follows:  When the hamlet held a meeting in the temple, villagers had to sit at the right place in order, superiors and inferiors had to get along well with each other. Those who didn't obey and respect the elderly people, yielded the inferiors and argued with elderly people had to pay a fine of wine and chicken cost 3 m¹ch tiÒn to keep strictly the customs.2 To tie villagers, and ensure that these regulations were followed well, all villages regulated different kinds of punishment and fine. This aimed at emphazising legal value of village conventions. Conflicts when happened were often dealt with within the village instead of being reported to the higher levels to avoid wasting money and keep the effective value of village conventions. After being judged in the village, even won or lost, if the person concerned didn't agree and reported to the higher mandarin for justice, he or she would be fined by the village. 

Village convention of Nh­ ¸ng village, Ngäc S¬n canton, TÜnh Gia district, Thanh Ho¸ province written in the year of Minh M¹ng 5 (1824) regulated: “Any villager who struggled for land, fought with each other had to give betel and areca to the village. The village would question for evidences and judge orally for justice. If anyone who didn't agree and reported to higher mandarin whose declaration was similar to village's one had to be fined of 3 pieces of money and hit with 3 sticks"2. This regulation devalued state laws, so rural people only knew village customs, no matter how they were true or false.  Such a village management structure destroyed the right of fighting for justice of villagers. Thus, villagers only bowed and complied with the orders of village authorities, dared not look further. Insular conservatism was developed. Every village became an isolate area where state laws weren't obeyed. Therefore, village customs had supreme power to villagers.  They dared to report to higher levels only when their relative was a high ranking mandarin in the feudal court or had relationship with the king or the feudal lord. Village customs managed and dominated villagers very severely from one generation to another. This forced some people to leave for another place. Self-management was written very specifically in village conventions, so villagers weren't enough courageous to struggle for justice, and didn't obey the state laws. This awareness still existed up to now in a small group of farmers. In addition, there were some bad customs in village conventions which bothered with villagers, such as some regulations on banquets and feasts for wedding and funeral, a punishment of having a young girl's hair shaven and marked with lime because she had a baby without marriage.  Any villager's happiness or sadness was influenced by village customs. Since being old enough to join village worship feasts (15 years old) until getting married or since being posted in village, or being a mandarin after competition-examination until getting old and dying, a male life cycle and his family connected closely with village community - this was a main content in village conventions.  Every village had their own regulations on this matter, and self-management was clearly reflected in these regulations. Other important contents in village conventions were regulations on banquets and feasts and the seats in the temple. Through 12 months a year every Viet village had to hold at least a feast in the temple. For example festival of worship of village tutelary God was the important festival in the village, followings were Festivals of Spring and Autumn, ceremony of new rice, ceremony in temple of Confucius, feasts after graduate, inauguration ceremony, longevity ceremony, wedding and funeral, etc.

Village convention of ThÞnh LiÖt village, ThÞnh LiÖt canton, Thanh Tr× district written in the year of VÜnh Kh¸nh 4 (1732) and edited many times during the years of Tù §øc 18 -31 (1865-1878) to the year of Thµnh Th¸i 16 (1904) was a collection of amended regulations for 200 years, in which there were a lot of regulations on banquets and feasts in village ceremonies. For example: The old custom said that a 15-year- old male was allowed to join village worship feasts, but since now this custom was edited as follow: a 7- year- old male was allowed to enter in a register and had to give betel and areca to the village and obeyed all regulations look like regulations for 15-year-old male. The order of his seat was based on his father's hierarchy. Cost and profit for worship of Buddha and God were divided equally, until 15 years old,  he was given village services based on his family's position. 

Or Those who applied for the council of Confucians had to submit  offerings to worship Hamlet Ancient Sage, including one kilogram of steamed glutinous rice, one big cock, 30 pieces of betel and areca, one wine jar, 1quan 2 m¹ch tiÒn, banquets and feasts...those who had just joined the council of Confucian had to pay some money for kowtow: graduates of primary examination had to pay 10 quan, secondary examination - 15 quan. Those who were graduates of secondary examination from primary examination had to pay 5 more quan, 10 more quan for high competition- examination graduates, other had to pay 6 quan.

Or regulations for elderly people who were allowed to receive village favours were as follows: 

Among elderly people, those who were 90 years old and more were offered pig's head, pig's neck for 80-year-old ones, pig's feet for 70-year-olds, one foot for one person, two feet for two, three feet for three, four feet for four people. Through a year there were a lot of elderly people at these ages, these regulations were still followed in order to express village's respect to the old people.

Regulations on the behavior and customs were popular in Vietnamese village conventions.

Or the custom of paying engagement fees to the village or lan giai custom for a girl who is getting married. The girl who married a man in another village had to pay a double fee as many as the girl who married a man in the same village.  

Village convention of ThÞnh LiÖt ward regulated:  

If a girl married a man in the same hamlet, she had to pay engagement fee of 1 quan 2 m¹ch, 20 bricks, 100 pieces of betel and areca, one wine jar. This fee was divided from superior to inferior levels for help. If a girl married a man in another hamlet, she had to pay 4 quan 3 m¹ch tiÒn, and 4 more m¹ch tiÒn to buy beef's head, total of  4 quan 7 m¹ch tiÒn, 20 bricks, one wine jar, 100 pieces of betel and areca. If a girl married a man from Gi¸p B¸t hamlet, she had to pay 5 quan 3 m¹ch and 4 more  m¹ch tiÒn to buy beef's head, total of  5 quan 7 m¹ch, the same number of bricks, wine jar and betel and areca.  These regulations created a separation of this village from another, made every village more independent. Village encouraged the wedding between wife and husband in the same hamlet or village. If the girl married a man from another village, she had to pay double fee. This was a negative side of self-management in Vietnamese village conventions.  In contrast, there were a lot of positive points in village conventions. They encouraged people to treat well with each other, help each other in the community, be more responsible for village and community. This helped them to love their hometown and country. 

Village convention of Nh­ ¸ng village talked about the relationship between husband and wife,  with parents and parents in law, neighbourship, etc. as follows: 'For those who looked after carefully their parents and parents in law, at the end of the year, in January after village checked their books, and received good comments from their parents and neighbours,  the son in law received 6 m¹ch, the daughter in law received 3 m¹ch in order to encourage good habits of  behaviour'.. But for those who were undutiful, un grateful to their parents, village would investigate and judge and write this case in the convention even though they were old people or lords, they were not allowed to sit at their old place in the temple for their fault' 1. 

The articles on behavior habits between members in the community proved that village conventions directly controlled and managed all the social classes, no respecter of persons. Based on regulations of behavior standards, village convention supervised the execute of village regulations, and became coercive to villagers as well as legal in value and attractive to public for agree and disagree. Village conventions were legal documents of Viet villages in building and managing villages in the most effective manner. 

Nowadays, despite a lot of changes of social structure and order in Vietnamese villages, about 75% population living in rural area are still encouraged to develop and inherit the good values of village conventions. In the period of 1993-1994, the Government allowed to republish village conventions in the new spirit in order to manage countryside. A series of regulations of building cultural villages were born at this time (see Appendix). This proved that social significance of village conventions are still inherited and developed. The evidence is that a lot of people who are working and living far from their own hometowns, when coming back, still remember village customs. They still go to the village temple to burn incense in memory of village tutelary Gods, who had a lot of contributions to the community. Any village is still keeping its old village conventions, this village always keeps its good traditions. Mé Tr¹ch village is a good example, where the oldest village conventions existed up to now and there were the most laureates of competition- examinations in the Vietnamese history of examination system up to now. 

Chapter II

Village conventions in Korea

1. The concept of  H­¬ng         and Village conventions (H­¬ng ­íc            ) in Korea

In Korea, h­¬ng was an administrative unit equivalent to district      ,     ,     ,  sometimes equivalent to province. Under H­¬ng       was DiÖn       , equivalent to ward       ; under DiÖn was Lý     equivalent to hamlet §ø in Vietnam. The concept of Korean village conventions (H­¬ng ­íc) was much broader than Vietnamese concept     According to Tõ H¶i : H­¬ng [     ] was a broad concept of administrative unit,  H­¬ng might include 125.000 households, The smallest H­¬ng consisted of 10 Lý [     ] or 10 hamlets. 

In Korea, Village conventions (H­¬ng ­íc) covered a large area equivalent to district area in Vietnam. Therefore, despite having similar name, Korean village conventions had a broader meaning and more broadly-used. For example Tay Nguyen Village conventions were applied for 25 Dien [   ], every DiÖn was equivalent to one or two, three wards. Or H­¬ng ­íc tiÕt môc of ThuËn H­ng district was used for a large area equivalent to a district of many wards (DiÖn       ).

Regarding to Korean village conventions, we would like to talk about all of the village conventions in both North and South Korea, because all of the village conventions we have include village conventions from North Korea, too. Korean village conventions were collected and published in the book  “TriÒu Tiªn thêi ®¹i x· héi sö nghiªn cøu sö liÖu tïng th­ “                                                                                ” Book 1, written by two authors  Kim Nh©n KiÖt                  and Hµn T­íng QuyÒn                 , published by B¶o C¶nh V¨n Ho¸ x·                         , in October 1986 in Seoul, South Korea. Korean village conventions weren’t kept in the villages like in Vietnam. Their functions were different from those of Vietnamese ones. They were made by Korean scholars. In this book, 34 village conventions were introduced, in which there were 32 Korean village conventions and 2 translations of the first Chinese village convention tilted ‘Lam §iÒn L· thÞ h­¬ng ­íc 
                              ’ in the late of Northern Tèng dynasty and village convention named ‘Chu Tö t¨ng quyªn L· thÞ h­¬ng ­íc ng¹n gi¶i                                                     ’ issued by Chu Tö, a thinker in Southern Tèng dynasty, which was edited from Lam §iÒn L· thÞ h­¬ng ­íc                                   . This document was in both Sino language in the original form of Chu Tö and in Korean. Chu Tö village convention came to Korea in the early of Choson time 1, was published in 1517 by  Kim An Kuk and then popularised widely in Korean society. Therefore, this document was considered as Korean village convention. In addition, in the book’ TriÒu Tiªn thêi ®¹i x· héi sö nghiªn cøu sö liÖu tïng th­”, book 3, issued by Kim Nh©n Hu©n and Hµn T­íng QuyÒn there were a lot of documents related to village activities such as: Clans contract (Téc khÕ             ), Tang khÕ              , H­¬ng Èm H­¬ng x¹ khÕ                           , Gi¸p khÕ           , Nho khÕ              , M«n sinh khÕ          

   ... Most of the Korean village conventions were influenced by Chinese village convention Lam §iÒn L· thÞ h­¬ng ­íc                             through village convention Chu Tö t¨ng quyªn L· thÞ h­¬ng ­íc ng¹n gi¶i                                                    , since then village conventions were born in Korea.

2. The current state of village conventions in Korea

Korean researchers discovered their village conventions in some scholars’ books  about politics, economics, society, philosophy, history such as:  Tó Nghiªm chÝ, Book 1, LËt Cèc toµn th­, B¾c Nhai tiªn sinh v¨n tËp, book 3, H­¬ng lÔ hîp biªn, book 2, Tuú lôc, book 9, MËt Ch©u tr­ng tÝn lôc, book 2, etc. In the past there might be some Korean village conventions kept in villages in order to build and maintain village customs. But nowadays, Korean village conventions collected for research were mainly found in the book “TriÒu Tiªn thêi ®¹i x· héi sö nghiªn cøu sö liÖu tïng th­  

we mentioned above. They were not original  like Vietnamese ones.

Korean village conventions were born in the following periods:

- 1 document in the mid of  XV century (in 1455), it was Quang Ch©u h­¬ng ­íc ®iÒu môc   

- 5 documents in XVI century (Chu Tö t¨ng quyªn L· thÞ h­¬ng ­íc ng¹n gi¶i 
                                                         in 1517, H­¬ng lËp ­íc ®iÒu ¶m                   in 1556, Pha Ch©u h­¬ng ­íc tù                           in1560, T©y Nguyªn h­¬ng ­íc  

in 1517, H¶i Ch©u h­¬ng ­íc                       in 1578 and one village convention written in the late of XVI century was  H¶i Ch©u nhÊt h­¬ng ­íc thóc                                       )

- 3 documents in XVII  century (An §«ng h­¬ng ­íc                            in 1602, MËt D­¬ng h­¬ng ­íc                          in 1648 and the last one written in the late of XVII century was Bµn Khª h­¬ng ­íc                       ).

- 6 documents in XVIII century (including: H­¬ng ­íc th«ng biÕn                  in 1706, Th­îng Ch©u h­¬ng ­íc                       in 1730, B¸o ¢n h­¬ng ­íc ®iÒu môc 
            in 1747, ThuËn H­ng phñ h­¬ng ­íc ®iÒu môc                                    in 1765, Kim Bå diÖn h­¬ng ­íc tiÕt v¨n                                  in 1771, H­¬ng lÔ hîp biªn  
       in 1797).

- 8 documents in XIX century (including : XÝch Thµnh ph­êng h­¬ng ­íc cÊm tµ häc tiÕt môc                                                 in 1801, T©y Nguyªn t©n t¨ng h­¬ng ­íc 
               in 1871, H­¬ng ­íc khÕ thiÕp                             H­¬ng lÔ tam tuyÓn 
           in 1888(2), Quan B¾c h­¬ng ­íc                     in 1890, Nam Nguyªn phñ h­¬ng ­íc tiÕt thø thµnh s¸ch «n                                            in 1893, H­¬ng ­íc khÕ toµ môc 
                    in1993,       H­¬ng ­íc ch­¬ng tr×nh                       in 1894.

  - 11 documents in XX century (including:  Vu §«ng diÖn ®ån s¬n h­¬ng ­íc tiÕt môc    

                                               B¾c diÖn t©y vÜnh h­¬ng ­íc tiÕt môc 
                       Hoa D­¬ng ®éng h­¬ng ­íc v¨n                                                     ­íc së h­¬ng ­íc ch­¬ng tr×nh                                       in 1904(4), KhÕ ­íc ch­¬ng tr×nh 
           Xuyªn h­¬ng ­íc tiÕt môc                                in 1905(2), Nguyªn Long §µm Chu xuyªn h­¬ng ­íc                                       in 1924, T­¬ng trî ­íc toµ môc 
       in 1925, Quan B¾c h­¬ng ­íc                       in 1932, Cao TÖ quËn mËu tr­êng tµ h­¬ng chÝnh ¸n                                             in 1937. Among these conventions there are 4 from North Korean. They are H¶i Ch©u h­¬ng ­íc, H¶i Ch©u nhÊt h­¬ng ­íc thóc, [Quan b¾c] h­¬ng ­íc,  Quan b¾c h­¬ng ­íc. Quang Ch©u H­¬ng ­íc ®iÒu muc ws the oldest village convention written in the year of C¶nh Th¸i  2 (1455) in  Minh C¶nh §Õ dynasty in China. This is the difference between Vietnamese and Korean Sino village conventions in the way of recording the epoch of the document.  All Korean Sino village conventions were written based on Chinese epochs, although Korea was managed by Korean Kings and feudal courts. However in Vietnam since being independent in the X century until the late of NguyÔn dynasty, in the early of XX century, all Sino documents written by hand or engraved in the stelae, bronze bells, were based on Vietnamese feudal dynasties. 

Quang Ch©u village conventions showed that before Chu Tö village convention published in Korea in 1517, Korea had their own village conventions which weren’t influenced by Chinese village conventions whose main contents came from  Lam §iÒn L· thÞ h­¬ng ­íc and Chu Tö t¨ng quyªn L· thÞ h­¬ng ­íc ng¹n gi¶i, including 4 main contents:  §øc nghiÖp t­¬ng cÇn                    , Qu¸ thÊt t­¬ng quy                         ,  LÔ tôc t­¬ng giao                         , Ho¹n n¹n t­¬ng tuÊt                          . These four contents hadn’t been found in Quang Ch©u village convention whose main contents were issued by Korean people. From this we can assume there were village conventions in Korea before XV century and these village conventions weren’t influenced by Lam §iÒn L· thÞ h­¬ng ­íc and Chu Tö t¨ng quyªn L· thÞ h­¬ng ­íc. Later on, they disappeared, so Korean couldn’t collect the older ones. 

3. Morality and behaviour issues in Korean village conventions

The prominent contents in Korean village conventions were regulations of morality and behaviour habits. While regulations in Vietnamese village conventions were mainly regulations of villagers’ responsibilities for the community, regulations in Korean village conventions focused on family issues. They were children’s responsibilities for their parents, brotherhood, especially relationship between the younger and the older, husband and wife relationship, in which the husband played an important role in the family. These issues were regulated in the first Korean village convention (the oldest one: Quang Ch©u h­¬ng ­íc ®iÒu môc in 1445), in which moral issues related to the community were in the second place behind family issues. Responsibilities and obligations for family were priority, in which disrespect to parents was the most severe crime. In the brotherhood, the younger had to obey the older, the older brother was always right, if he was wrong, he wasn’t punished. These were H­¬ng’s regulations applied in the large area. The translation of Quang Chau village convention below proved these regulations and its native characteristics

Translation: Quang Ch©u village convention
In the year of Goat, C¶nh Th¸i 2 dynasty in China, means, in V¨n T«ng 1 dynasty in Korea,  An TriÕt Th¹ch district official submitted a report to district chief. This report said: On the occasion of holding ‘Hû Kh¸nh §­êng’ 90 honest candidates from literary areas, and influential families were selected to deal with H­¬ng’s activities and issue village conventions.

Article 1: 

- Anyone who was disrespectful to their parents was sentenced to death,  for a single woman, this punishment was lowered.

- Anyone who fought with brothers: if older brother was wrong and the younger was right, condemn both of them, if the older was right, but the younger was wrong, condemn the younger, if both of them were half right half wrong, condemn the younger more severely than the older. 

- Anyone who disordered his family: the first wife, concubines were disordered, the husband got married with the concubine, couldn’t manage the family, husband and wife fought with each other, was condemned. 

 - Anyone who interfered mandarin’s jobs,

 - Anyone who interfered village’s jobs, made trouble, used public property for personal profits. 
- Anyone who disregarded to village chief, 

were condemned  to the highest punishment, were prosecuted based on the laws. 

Article 2: 

- Anyone who didn’t gel along well with relatives, 

- Anyone who was unfaithful with his wife,

- Anyone who fought with others, 

- Anyone who was unashamed, defamed scholars, 

- Anyone who insulted the weaker, did crazy and wrong things,

- Anyone who gathered for slanders of laws and politics, 

- Anyone who was strong, but didn’t assist other in misfortune, 

- Anyone who was based on his position to do for his personal profits, 

- Anyone who didn’t obey village customs and rules, 

- Any who invited strangers at home instead of doing village services, 

- Anyone who didn’t pay taxes, 

were condemned at the medium punishment and informed to the whole district. 

Article 3:

- Anyone who didn’t join the meeting, 

- Anyone who didn’t sit in order, made noises in the meetings, 

- (anyone who wanted to change his seat from higher position was fined based on the punishment for inferior rank, the lowest punishment). 

- Anyone who was one of village authorities and bullied the inferiors, 

- Anyone who did village’s job but did bad things to villagers, 

- Anyone who used offerings for purchase, 

- Anyone who kept the state bonds for himself, 

- Anyone who was trusted but disregarded to scholars, 

were reported to higher mandarins and condemned based on laws, 

In brief, the oldest Korean village convention showed us that moral relationships with parents, brothers were more important than the relationships with mandarins, villages and districts. The behaviour habits  between children and parents, husband and wife were imposed by Confucianism, and created ranking order in which the inferior had to obey the superior. Creating an order in the family was necessary but it would be unfair if the elder always did wrong things. In the Quang Ch©u village convention, the elder had a priority regardless of the fact he could do the wrong things. 

   LÔ An h­¬ng lËp ­íc ®iÒu                                               written in 1556 reconfirmed family behaviour standards, friendship and responsibility for the village like Quang Ch©u village convention as follows:

- Anyone who was disrespectful to their parents was sentenced to death by State law,  for a single woman, this punishment was lowered.

- Anyone who fought with brothers: if older brother was wrong and the younger was right, condemn both of them, if the older was right, but the younger was wrong, condemn the younger, if both of them were half right half wrong, condemn the younger more severely than the older. 

- Anyone who disordered his family: husband and wife fought with each other, the first wife was deposed, concubine was punished. 

- Anyone who interfered mandarin’s jobs,

- Anyone who interfered village’s jobs, made trouble, used public property for personal profits. 
- Anyone who disregarded to village chief, 

- Anyone who tempted widow for sexuality 1
were condemned at the highest punishment. Therefore, in Korean village convention filial piety was the highest priority. Filial piety means children had to look after and support their parents, when they were alive, ill, and dead. This aimed at building an educational  standard in the family, expressing moral values of humanism in Korean family. Besides, respectful attitude to the older was mentioned clearly in the village conventions.  According to Korean, those who were from 20 years old were considered as the older. The younger had to obey the older. Male and female had to behave friendly with each other, husband and wife should be respectful and responsible for each other, shouldn’t be ungrateful to each other. 

An §«ng                          village convention written in 1602 mentioned in the first article as follow: 

- Devoted parent worship was to express respect to parents.

- Educating children was based on loyalty. 

- Respect to the older. 

- Get along well with the neighbours

- Love brotherhood

- Be kind to the old friends

- Be polite to wife

- Be reliable to friends...1
The most severe crimes were for those who were disrespectful to their parents, fought with their brothers, made troubles with their family, interfered to the mandarin’s job, MËt D­¬ng village convention                        written in 1648 was similar to LÔ an village convention in regulating moral behaviour with parents, the older, the relationship between husband and wife, friendship, brotherhood, neighbourship....  Bµn Khª village convention
             written at the end of XVII century was issued based on Lam §iÒn L· thÞ village convention with explanation about morality            such as: Morality meant being grateful to parents, respectful to the older, loving brotherhood, educating children to get along well with villagers, neighbours, being polite in the family, being reliable to friends, etc..2 T©y Nguyªn village convention                      written in 1571 mentioned also about the criteria for being a good person: A good person was a person who was grateful to their parents, close to brothers, capable of managing the family well, getting  on well with neighbours, educating oneself based on Confucianism, educating children based on loyalty, being honest, instructing others to do good things, advise others not to quarrel, defending the victim of an injustice, etc. 3
The evidences above proved that morality in the family, in friendship, neighbourship was the main content in Korean village conventions. They were based on Confucianism, in which male played an important role in all the relationships. Korean village conventions allowed Korean male to get married with many wives, provided that they had to manage the family well. If there was conflict or quarrel in the family, wives would suffer from loss, and they were disposed from official wives, and the first wife was disposed from her position. 

Regarding to behaviour habits in the community, Korean village conventions stressed on consciousness of maintaining local good customs. That was: 

- Mandarins couldn’t count on their powers to make troubles with others, couldn’t be based on their jobs to get their own benefits, couldn’t do bad things to others on behalf of community. 

- Don’t be allowed to speak badly of village chief. 

- Don’t defame scholars. 

- Don’t count on the strength to bully the weaker, do crazy things against the right. 

- Behave with others in the community based on the customs. 

- Help others in the misfortune. 

- Do the right things, not the bad things. 

- Behave honestly, kindly and respectfully to the older. 

These regulations expressed community consciousness, mutual love in the society. In brief, moral values in the society stressed in Korean village conventions included 4 main contents based on the similar regulations in  Lam ®iÒn L· thÞ village convention and Chu Tö t¨ng quyªn L· thÞ village convention in China. They were §øc nghiÖp t­¬ng khuyÕn 
                , LÔ tôc t­¬ng giao                          , Qu¸ thÊt t­¬ng quy                      , Ho¹n n¹n t­¬ng tuÊt                         among which morality was in the main position which was the way to educate personality in the society. They showed the morals in individual, in family and in society. 
4. Confucianism in Korean village conventions. 

   First of all, it’s necessary to confirm that all Sino village conventions in Korea, Japan and Vietnam were products of Confucianism. Sino language was the main tool to transmit Confucianism, get Confucianism to enter into the countries which were influenced by Chinese culture. Thus, Korean village conventions were a kind of documents transmitting Confucianism which still influenced deeply in Korean modern society. Confucianism in Korean village conventions was clearly expressed in the relationship between children and parents, brotherhood, friendship and neighbourship. Besides, the way to behave with each other in the community also was regulated in Korean village conventions. Among these relationships, the relationship and responsibility for parents were the most important. Children were not allowed to disrespect to their parents, if not, they were condemned to death. They must look after their parents caringly when their parents were alive and follow funeral customs when their parent died. Parents were supreme, so children had to look after and support all their life. This made people more human and educational. Confucianism was expressed in the respect to the older. The most powerful person was the old. ‘Paying honour to the old” – respect to the older was regulated in all village conventions such as Quang Ch©u village convention, LÔ An village convention, An §«ng village convention, MËt D­¬ng village convention, etc. The younger must obey the older.  This was a social model as well as family based on rank and order. According to this, the younger were not allowed to oppose the older, if happened, the younger were more severely punished. In our opinion, this regulation was unreasonable, but it was suitable for the ruling class to rule. According to Confucianism, man had the right to get married to many wives. Maintaining the order in the family was the man’s responsibility and obligation, provided that there was not any conflict in his family as well as between his wives. An §«ng village convention and MËt D­¬ng village convention said about “polite behaviour with the wives”, 1 LÔ An village convention regulated that “unfaithfulness with the first wife ”  was a medium punishment 2. With the same punishment of ufaithfulness with wife, T©y Nguyªn village convention wrote in the book of cruelty to educate or punish others 3. 

Confucianism in Korean village conventions educated people loyalty, kindness to friends, relatives, to behave well with each other. Chinese Confucian ideas:  “Loyalty, Gratefulness, Politeness, Intelligence, Reliability” were expressed in Korean village conventions in a different way. According to Chinese Confucians, scholar had to be loyal to the King first, and grateful to parents second, and polite, lucid and reliable. But that order was rearranged when entering into Korea. Being loyal to the King meant being careful of paying tax and was arranged in the last order. This was the obligation to the state, that meant being loyal to the state. Korean scholars arranged the gratefulness to parents in the first order, following was frankness, reliability to friends, relatives, and finally was politeness in the communication. Loyalty to the King was not mentioned much in Korean village conventions. According to Korean scholars, if family and morals in the family were highlighted, the customs would be better, and this contributed to stable society. In the  foreword of T©y Nguyªn village convention, the author wrote: Village conventions were born long time ago. People living in the same village/district must help each other in misfortune, diseases, assist each other when going out. Besides, children must be educated carefully in the family, in the school about morality so that their family would be prosperous  for 3 generations. They were good customs 4. The author also showed that he was a Confucian wishing to educate people good and fine customs. He said that he issued village convention based on village old people’s ideas, consulted the old village convention, and studied Lam §iÒn L· thÞ village convention and regulated new rules. The author of LÔ An village convention wrote in  the foreword: High-ranking mandarins in the village must behave based on morality, scholars must manage well in their family, brought honour to their village, and made the state prosper. Moral behaviour of  Grateful and Loyal  people was very important, and they did their jobs for family and village in the village... Now, the village customs villagers were following were too old, in which the right and the wrong, the bad and the good mixed together, this made Gratefulness and Loyalty slow, not be obeyed, even made the bad and evils come back. Those were big disasters for the feudal court5. Therefore, Korean Confucians applied Confucianism to educate people in their ways. Confucianism was standard to regulate people’s moral values and behaviour habits. Idea of being loyal to the King stood behind the idea of being respectful and grateful to parents and brothers. The foundation of Korean Confucianism reflected in the village conventions was based on gratefulness to parents which affected other relationships. In order to be Grateful and Loyal  it was necessary to respect scholar and his family. LÔ An village convention regulated: “Anyone who  disregarded to the scholar was punished”. Quang Ch©u had the same regulation related to scholar’s prestige such as: Anyone who had no sense of shame to destroy scholar’s image, or anyone who was trusted in the village but disregarded to scholar was reported to the mandarins and punished by law 2. These regulations proved that Korean Confucians supported for Confucianism and scholars’ family. Family who had a lot of generations who pursued learning and examinations was considered as the scholars’ family and played an important role in village life. One of the criteria to be a Good person in T©y Nguyªn village convention was the ability to use Confucianism to keep oneself and other requirements. Because of respect to scholars, so the criteria to select people responsible for village services were selecting good scholars. H¶i Ch©u village convention wrote: A well-behaved, old and knowledgeable person for the position of village chief, two persons for the vice chiefs, one responsible for secretariat with a servant to give order, another responsible for finance and economics were selected from scholars in village school 3. Thank to Confucianism, a class of scholars were born and highly appreciated in Korean society at that time, thus, if any individual became a Ph.D in the national examination, his village would be organise a great party for him and a big party for scholar who was Bachelor. Passing the national examination more highly appreciated than promoting, which was regulated in H¶i Ch©u village convention as follows: Village would hold a great party for Ph.Doctor, a big party for Bachelor and small parties for promoting and wearing hat for son, etc. Besides, village would offer 5 sets of cloths for Doctor and 3 for Bachelor 4. Because of stressing on the importance of rituals in the community, Korean village conventions had a lot of regulations about rituals in wedding, funeral, festivals. Ritual characteristics were mentioned quite deeply in Korean village conventions. Regarding to Rituals, H­¬ng Èm hµnh lÔ ®éc ­íc lôc wrote: ... Rituals were used to maintain Confucianism in the village, where post-worship feast and village conventions existed. Obeying post-worship feast and village conventions meant dynasty was civilized, could be widely-popularised, so village customs were developed fully and honestly 5. Thus, obeying rituals would help Confucianism develop better. Receiving Confucianism, being influenced by Confucianism made Korean society in medieval and modern time behave in Confucianism orders. Rituals regulated in Korean village conventions included a lot of things from how to read funeral oration, how to press palms together when kowtow, how to invite Ancestors, how to give offerings. They were specifically regulated in all the village conventions. 

   In conclusion, Confucianism played an important role in creating people’s personality, from the way to behave in the family to the way to behave in the society in Korea in medieval and modern time. Confucianism was accepted and developed by Korean Confucians in national tendency, which stressed on family love, respect to parents, love brothers, kindness with relatives, appreciate highly friendship, getting along well with neighbours, maintaining justice, helping others in misfortune, behaving suitably to the position in the village. 

Chapter 3

Comparison between Sino-Nom and 
Sino-Korean village conventions

1. Location for preserving the documents and the form of the documents 

a. Location for preserving the documents

Vietnamese village conventions appeared and were kept in every Viet village. They are the products of different village cultures, so they were preserved and kept in the places where they were born. Normally every village convention written in 3 copies, or 2 copies depended on every village custom. The original was kept by the officiating chief  or the head of Confucian scholar council, the copies were kept by the village chief or hamlet chief. There were some villages which had three copies of village conventions: Original one           kept by the head of Confucian scholar council, Hanh b¶n                kept by officiating chief , Lîi b¶n §Q         kept by village secretary - who took care of village books.  In some villages, village conventions were kept in harem of its temple which was considered as solemn place, only officiating chief had a permission to open it during village festivals. In case village conventions were fired or decayed, it was necessary to report to the village to rewrite another one. Those who spontaneously corrected village convention or had it lost, were punished. Every year in January all the villages held a ceremony of oath (minh thÖ           (an oath festival), where village convention was declared to all the villagers, and all of them promised to follow the village convention. Those who were absent had to get a permission. Those who were absent without permission would be punished.

But all the above regulations were different from Korean village conventions.  Korean village conventions appeared in scholars’ works. Nowadays village conventions were found in the books of LËt Cèc tiªn sinh                    or Tho¸i Khª tiªn sinh                      and other books. Thus, in the past and present Korea, village conventions couldn’t be found in every village like in Vietnam. Moreover, Korean Sino village conventions were written for a large areas such as for a district or a prefect in the medieval and modern period. This is the main difference between the appearance and location of Korean and Vietnamese village conventions. Korean village conventions came from the ideas of Korean scholars, who would like to receive Chu Tö’s village convention, a scholar in the Nam Tèng dynasty  in order to apply in Korea. According to present Korean scholars, Chu Tu’s village convention was rewritten and amended from the first Chinese village convention under B¾c Tèng named Lam §iÒn L· ThÞ village convention. Chu Tö edited it based on the rural society operation principle biologically1. Chu Tö village convention came to Korean society in the Choson period (at the end of XIV century) and popularised in the Korea in the early of XVI century. Based on Chu Tö village convention, Korean scholars edited it so that it was more suitable to Korean nationality. This is the difference between Korean and Vietnamese Sino village conventions, from this a lot of other differences appeared.  Up to now, if any Vietnamese or foreign researchers are interested in Vietnamese village conventions, they could go to every village to collect and read them. In addition, they could find village conventions in 2 big libraries: Library of Institute of Sino Nom studies and Library of socio-scientific information Institute that we mentioned in the part 1. In Korea, village conventions could be found only in the Library of South Korean Institute of Spirit Culture and Quy Trang C¸c. 

b. The form of documents

Both Korean and Vietnamese village conventions were written in Sino. This is the main similarity between two kinds of village conventions. If researchers go to Vietnam to study village conventions, they could read them on the traditional paper made by hand. They could be original ones or copies but they are in the same state after being handed over from French Extreme-Oriental Museum and College in Hanoi in the 1940s of XX century. For last 10 years, some were photocopied. In Vietnam, village conventions haven’t been collected and printed into a book like in Korea. Unlike Vietnam, Korean Sino village conventions were collected and printed in a book titled TriÒu Tiªn x· héi sö nghiªn cøu sö liÖu tïng th­ we mentioned above. Moreover, before they were collected, every single one were printed by its author in his books. Maybe Korean village conventions could be written on Korean traditional paper, but the researcher had no chance to reach them. 

2. Epoch, number, authors of the documents 

a. Epoch and number
Among Korean village conventions kept up to now, the oldest one printed in TriÒu Tiªn x· héi sö nghiªn cøu sö liÖu tïng th­ is  Quang Ch©u h­¬ng ­íc ®iÒu môc written in 1451, in the early of Choson time. It was written before Chu Tö t¨ng quyªn L· thÞ village convention was published into Chu Tö t¨ng quyªn L· thÞ h­¬ng ­íc ng¹n gi¶i by the author Kim An Kuc in 1517 in Korea. In this book, there is a translation in Korean together with the original one in Chinese. Followings were village conventions written in the XVII century, 6 ones in the XVIII century, 8 in the XIX and 10 in the XX century. We can see the number of village conventions written in the XX century is much more. The reason is XX century is near the time of collection, so collection of village conventions was easier. Moreover, in the early of  XX century, Korea was dominated by Japan. In order to govern, Japan edited Korean village conventions so that they were suitable to their dominating policies. It aimed at the fact that Korean rural areas were managed more organisedly and more effectively. Based on the self-management characteristics, Japan applied its policies by compeling1. That’s why there were some other kinds of village conventions written by Japanese ideas. This is another reason why the number of Korean village conventions in the XX century is much more than in the past. Village conventions in the time of Japanese domination reflected colonial policies by basing on those who supported colonial policies in order to control and criticise traditional Confucians. It was very clearly reflected in Cao TÖ quËn MËu Tr­êng h­¬ng ­íc chÝnh ¸n                                          2 . This is another similarity between Vietnam and Korea.

In the XVI and XVII centuries in Korea there were two kinds of village conventions, one reflected almost the main contents of Chu Tu village conventions, another represented for Korean village conventions, they were  Tho¸i Khª’s and LËt Cèc’s village conventions. Two Korean Confucian scholars wrote village conventions based on national spirit. Their village conventions were consider as Choson conventions. which were consulted by the ancestors’ ideas and Lam ®iÒn L· thÞ h­¬ng ­íc, but they were unlike Chu Tu village conventions. Their ideas could be found in T©y nguyªn village convention, H¶i Ch©u village convention 1 or LÔ an village convention 2... In the late of XVIII century, in 1797, ChÝnh Tæ Royal Highest in Korea declared H­¬ng lÔ hîp biªn 3 to stress on the importance of village conventions in Korean society in the end of medieval period. Regulations about wine drinking ceremony in wine drinking customs (H­¬ng Èm töu lÔ), about LÔ b¾n  h­¬ng in H­¬ng x¹ lÔ h­¬ng ­íc, about ceremony of wearing hat for scholars in SÜ qu¸n lÔ , about wedding ceremony for scholars in SÜ h«n lÔ ... were regulations about social morals based dominating characteristic like the way Chu Tu applied in rural society. The state maintained their rule and management based on following village conventions. That’s why village conventions appeared much more than before, but in fact the collection of them wasn’t corresponding. Sine XIX century village conventions were developed to against new  ideas and maintain Chu Tu’s Confucian ideas. Village conventions contributed to maintaining peace and order, prevent from betraying the villages. They could be found in H­¬ng ­íc ch­¬ng tr×nh 4. In the XX, Korean village conventions turned to another period that we mentioned above. 

To discover why there were not many Korean Sino village conventions, we found that there existed many village conventions in the North Korea in Choson time, but they haven’t been collected because of the separation between South and North Korea, so there is no chance to research and study. Or maybe they haven’t been collected for publishing in South Korea? In other hand, another reason for the smaller number of Korean village conventions is: village conventions in Korea used to use for a large area such as District, so they couldn’t be more than village conventions in Vietnam. However, regarding the epoch, Korean village conventions was older than Vietnamese ones. Korean Sino village conventions appeared since the XV century. This document developed independently, unlike other documents affected by Lam §iÒn L· thÞ village convention and Chu Tö t¨ng quyªn L· thÞ village convention.. Korean village conventions appeared 2 centuries earlier than Vietnamese ones and were affected deeply by Lam §iÒn L· thÞ h­¬ng ­íc and Chu Tö t¨ng quyªn L· thÞ h­¬ng ­íc. This is the basic difference between Vietnamese village conventions and Korean ones. Korean village conventions used the Chinese dynasties such as Gia TÜnh, C¶nh LÞch. In Vietnam, all the documents from X century to later used Vietnamese dynasties, village conventions weren’t exemption.  Even in the time when Trinh Lord usurped the throne of Le dynasty, all documents still used the epoch of Le dynasty. 

In Vietnam there were thousands of village conventions, every Viet village from the North to the North Central had their own village convention. But the oldest Vietnamese village convention appeared in the XVII century. These were Quynh Doi village convention in Nghe An province and Mo Trach village convention in Duong Hao district, Hai Duong province. According to some Vietnamese researchers, there were some village conventions born in the late of XV and the early of XVI centuries, but maybe they were lost or destroyed because of many different reasons. This is still controversial issue, but up to now the oldest village convention in Vietnam was born in XVII century. As we mentioned in Part 1, the reason why until XVII century village conventions appeared is the fact that at that time Viet villages developed with higher social structure. The demand of managing villages with many organisations and religions (worship of ancestors, Sages, Buddha, village tutelary God) was suitable to self-management mechanism in Vietnamese rural area, as well as suitable to demand of feudal state management. Although village conventions were villages' products, were born to meet villages' demand, they had to be submitted to higher levels for approval. High level was feudal government, so a lot of articles were regulated for village's objective, but they had to be suitable to state's benefit. Among Vietnamese village conventions existed up to now the majority were born under Nguyen dynasty (1802-1945), 1/4 were born in XVII and XVIII centuries, most of which were copies of village conventions in the late of XIX and the early of XX centuries. Regarding the epoch, Vietnamese village convention in the same village didn't have fixed epoch. After village conventions were popularised, they were edited, so they had a lot of epochs. Mo Trach village convention was a
` typical example of amending and editing at different time. Amending and editing village conventions reflected the movement and development of Viet villages. Village conventions born in XVII were rare such as Quynh Doi, Nghe An village convention, Mo Trach, Hai Duong village convention, Duong Lieu, Hoai Duc, Ha Tay village convention. In our opinion, maybe there were some XVII village conventions which hadn't been collected. There are some reasons for a lot of village conventions in Nguyen dynasty. This was development and consolidation period of Nguyen dynasty. This was the first time when Vietnam was bordered from Nam Quan in the North to Ca Mau in the South. Before, because of the civil war, Vietnam was divided by 2 feudal regimes; Trinh - Nguyen. After Nguyen lord unified the country in the early of XIX century, establishment and consolidation of the central and local governments was very necessary and urgent. To manage the state, Nguyen feudal court issued Gia Long law, or King's Law (Hoang trieu luat le) inherited and consulted by Hong Duc Law under Le dynasty. But at that time Vietnam is a agricultural country (now nearly 80%Vietnamese are living in rural area), so managing rural area is main task of every government. How to manage countryside in order to give self-management power to villages and keep society stable? Village conventions were born to meet the above demand. Most Nguyen village conventions had an explanation why village conventions were issued? The first explanation was that every village had their own village convention, but they were lost or needed amending. Regarding the necessity of editing village conventions, village convention of Giap Nhat village, Thanh Tri district, Ha Dong province, written in Tu Duc 31 (1878) said: State had law to manage, village had village conventions to keep village customs followed severely. From the past up to now, out hamlet regulations were good, so Thinh Liet village Thanh Tri district was a leading village, thank to its habits and customs. But the society changed, customs changed also. Regulations issued were still good but not perfect to implement at the moment, so the hamlet organised a meeting, based on the village principle, so that the later generations had rules of behaviour for long time and continued to develop regulations that hadn’t been implemented. That’s why village customs were issued and written for future generations.

Mo Trach village convention was issued in the first time in Canh Tri 3 under King Le Huyen Tong (1665), and edited and amended in 1679, 1685, 1688, 1690, 1697, 1709, 1717, 1722, 1728, 1731, 1746, 1771, 1772 (amended twice), 1797 (amended twice). It didn't include village convention reform of the same village written in the early of XX century. The aim of amending village conventions by the order of French colonist was to manage and control villages to meet their demands, one of which was to prevent Vietnamese national liberation revolution expanding all over villages. In other hand, after French invaded Vietnam in 1858, Vietnam became French colony. During some tens years at the end of XIX century to the first world war, French colonist still maintained village management structure as before, such as maintaining severe bad customs written in village conventions. Thus, the old village conventions kept its functions of maintaining French domination of Vietnamese villages. However, after the first world war, French colonist pushed up its exploration of Vietnamese colony and other colonies for the second time. At the same time, there were a lot of changes in political and social life in Vietnam, national liberation revolution expanded all over the villages. Facing this situation, in order to prevent villagers from joining the revolution, French colonist made a new policy for village management government and village customs. They changed the Council of elder village notables and the council of village officialdoms. French colonist said that the old village management structure worked ineffectively which caused the disorder in village management, so this structure needed reforming. The reform started with the replacement of the council of elder village notables by the council of family heads. The power of the council of village officialdoms was limited, in which village mayor was the intermediary between Village and State. All of village's decisions had to be approved by the council of family heads instead of by the village mayor. Financial matters were regulated more severely at that time. All of these were written in reformist village conventions from 1925 to 1945. This was the period when the number of Vietnamese village conventions increased considerably and they were collected quite fully in the library of French Extreme-Oriental Museum and College in Hanoi before 1945. Regarding issuing village convention in reformist spirit, village conventions of Du Do village, Ngoc Son district, Tinh Gia, Thanh Hoa province written in Bao Dai 6 (1931) said: All the villagers of Du Do village, Tuan La canton, Ngoc Son district, Tinh Gia perfect submitted to the higher level a matter as follows: Last year, village held a meeting to decide to amend the main village convention, change the old regulations into new ones, and write on the paper.  Because these regulations were related to popular customs, the village couldn’t decide itself, it had to submit to the higher mandarin for review and approval. In the past village regulations were simple, needed amending to be suitable to the modern life...

Village convention of Bai hamlet, Binh But canton, Vinh Loc district, Thanh Hoa province written in Bao Dai 13 (1938)  mentioned about issuing village conventions based on reformist spirit as follows: On August 4th in the year of Bao Dai 13 (1938), all the people of Bai hamlet Binh But canton, Vinh Loc district, Thanh Hoa province made a book of rural reform. State had a general regulations for social order and security, village needed to have its village convention to keep the customs severely followed. All of the village customs in the past were orally transmitted, hadn’t have written documents for education, villagers were easy to break the law, to do vague things. Now the movement of Europe-Asia civilisation was born, the civilisation aimed at making the customs better, so the village held a meeting to issue a village convention. 

These above evidences proved that village conventions were used by ruling class for political goal to keep the society stable. Therefore, the old village conventions were abolished and replaced by the ones issued by French colonist. These village conventions had contents suitable to French objectives. Village conventions at that time were a tool of ruling colonist for invasion goal instead of the product of self-development and movement of the villages. This happened not only in Vietnam but also in Korea. Vietnam and Korea had similarity in history and culture in the early of the XX century. Both were forced to issue village conventions for ruling goals of colonism. This showed that Japan and France understood the importance of village conventions in building and managing villages. Although there were some differences between village conventions of both countries, both Japanese and French colonist had the same objective which was based on village conventions to manage and control all village activities.  

b. The authors of village conventions

Vietnamese village conventions had no specific author to issue. Vietnamese village convention were a cultural product of the villages, were born based on the movement and development of the villages. Vietnamese village conventions were issued by the council of village officialdoms, who discussed about the contents and were written by the members from the council of village Confucian scholars. When the documents were completed, all of the officialdoms signed at the end of the documents. Those who wrote the documents had a responsibility to  record all of which the officialdoms approved. The name of the person who recorded the documents (like a secretary) was written at the end of the documents, also. The name of the person who edited the documents was written at the end of the documents, too and he had the same responsibility as the secretary if the village customs were written wrongly. A seal was stamped at the last page of the documents. Village conventions had no fixed epoch as well as no fixed writer because they were edited many times. For example, village convention of Cu Da hamlet, Long Dinh village, Dai Tu canton, Van Giang district, Thuan An province written in the year of Canh Hung 43 (1782), had the signatures of the district chief Nguyen Huu Kham, and village officialdoms. It was edited in the year of Canh Hung 47 (1786) by the author Duy Khiem (Phã Tri thÞ Néi Th­ t¶ C«ng phiªn th¸i béc tù khanh). And it was reedited in the year of Canh Thinh 3 (1794) with the Sino signature of Nguyen Duc Luong at the end of the document. Or village convention of Cat Lu village, Dai Tu canton, Van Lam district, Hung Yen province was written for the first time in the year of Chinh Hoa 11 (1690), called as the old custom, which had 29 pages and edited in the year of Canh Hung 42 (1781). At the end of the document had "the signature of village officialdoms, village chief, all of villagers". Hoµn Long Trung Phông regulations written in the year of Thanh Thai 19 (1907) had the name and signature of person who sealed next to the name of village officials. At the end of the document had the name of Le Van Khanh who sealed, village mayor An Van Hoang's seal, and the name of the writer Le Trong Ham.

Unlike Vietnamese village conventions issued by the group of village officials, Korean village conventions were written by the village scholars. Before issuing, they consulted the ideas of village elders and Lam Dien La Thi village convention to regulate rules for obeying. Among 35 village conventions printed in TriÒu Tiªn thêi ®¹i x· héi sö nghiªn cøu tïng th­, 2 came from China. The first one was Lam §iÒn L· ThÞ village convention issued by 2 brothers of L· clan from Lam Dien district Thiem Tay province written at the end of the North Tong dynasty. The second one was Chu Tö t¨ng quyÒn l· thÞ h­¬ng ­íc ng¹n gi¶i, a Chu Tu's village convention, a Chinese great scholar under the South Tong dynasty. Chu Tu's village convention was reissued from Lam §iÒn L· ThÞ village convention. In the early of Choson time, Chu Tu's village convention came to Korea and in 1517 was published by the author Kim An Kuk in Korean language. This was Chu Tö T¨ng QuyÒn L· ThÞ H­¬ng ­íc ng¹n gi¶i. In fact, Lam Dien La Thi village convention was not a complete convention. These were explanations of some basic rules in Lam Dien La Thi village convention. These were §øc nghiÖp t­¬ng khuyÕn (encourage each other about Morality), LÔ tôc t­¬ng giao (communication with each other based on customs), Ho¹n n¹n t­¬ng tuÊt (help each other in misfortunes). Those who did good things were written in the book, those who made mistakes were written in the book, too, if they made mistakes three times, but didn't correct their fault, stop to write in the book and break the relationship with them. Chu Tö T¨ng QuyÒn L· ThÞ H­¬ng ­íc ng¹n gi¶i village convention was bilingual (Sino - Korean), a translation of Chu Tu's village convention in Korean in the early of XVI century. The first Korean village convention was printed in TriÒu Tiªn thêi ®¹i x· héi sö nghiªn cøu tïng th­ was Quang Chau village convention. It was extracted from the book Tó nghiªm chÝ, book 1. pages 16-17. We had no chance to study the author of Tó Nghiªm chÝ, foreword of the book said; "In the year of Goat in the year of Canh Thai 2, the year of Van Tong 1 in Korea, I with An Triet Giang district official, a villager, submitted a report to District chief. On the occasion of opening village festival, 90 candidates from virtual and influential families in the region were selected t discuss village matters and issue village convention" so we could understand that the author of the book was a prestige scholar from a famous family, who could gather 90 candidates in the district to discuss about the village convention. This showed that the first Korean village convention was similar to Vietnamese ones in the author. In this document, the author like a secretary recorded all of which were approved.

In the XVI, XVII centuries, most of village conventions were issued by 2 authors LËt Cèc tiªn sinh and Tho¸i Khª tiªn sinh. These village conventions created a set of Choson village conventions which were charmed of Korean culture. Especially in the late of XVIII century, ChÝnh Tæ §¹i V­¬ng of Korea issued H­¬ng lÔ hîp biªn to teach primary students about five moral obligations and practice h­¬ng Èm töu lÔ. This document was issued by the King to teach people, paid attention to primary children. This showed that village convention was popularised nationwide, played a role in creating personality based on Confucian ideas. Regarding authors of Vietnamese and Korean village conventions, there were some differences in building a village convention. There was no specific author who issued Vietnamese village conventions. They were created by a group of village officials and elders. No Vietnamese individual could regulate village customs. The role of group has been expressed clearly in community activities nowadays. In contrast, Korean village convention was created as a morality to educate community members: How to be respectful and grateful with family members, how to take care of community members, how to help others in misfortunes, how to behave politely. This was Confucian's trend to build a society based on Confucian rituals in order to educate honourable generations. This characteristic was based on great knowledge, being eager to innovation of the society, leading people to objectives of Truth, Goodness and Virtue. For example: in LËt Cèc T¨ng quyÒn L· thÞ ­íc", ®øc nghiÖp was regulated as: 
Virtue meant respect to the parents, loyalty to the country, getting on well with brothers, polite with the elders. Using Confucian ideas to educate one’s self, use politeness to manage the family, being faithful in speaking, showing deep respect in working. To avoid being bad tempered it was necessary to limit the ambition, do good things, correct the mistakes, be sincere in worship, wear funeral clothes in the funeral, get along well with relatives, be friendly with neighbours, make friends with good and kind people, educate children methologically, govern the interior by law, be poor but  honest, be rich but reasonable in behaviour.

Karma: read from beginning to the end of the book,  practice many times when learning politeness, be respectful for a franc family, careful in learning subjects in school, not careless in business and management of family. Be capable to do faithful things, entrusted things, help others in misfortune, grant a favour widely, instruct other to do good things, advise mistaken people to amend. Be capable to decide something, gather crowded people, settle the struggles and distinguish the right and the wrong. Be capable to promote the good against the harm, recommend talent people to right position in the officials, be respectful to the law and careful to the tax...

These above regulations, in our opinions, were higher than normal person's awareness, so that they couldn't reach them and always felt strict in regulated framework, couldn't promote their creativeness. However, if regulations had functions of educating morality, personality, they would have an influence from generations to generations. This was step by step progressive. Therefore, Korean people were known for living politely, morally based on Confucian tradition. South Korean people nowadays and Korean people in the past have been educated with Confucian ideas and village conventions contributed to training people through community mutual agreement. 

3. The influence of village conventions in the social life

In Vietnam nowadays village conventions have kept their values in village life. The old customs aren't suitable to modern life, but still have an impact on villagers. One of them is the relief in cultural life in Vietnamese countryside. Most of Viet villages had their own temple to worship of Village Tutelary God. He could be a true historical hero who had a great contribution to the village or state in the war against aggressors or in creating a job for villagers. But he could be a imaginary God who was prayed for helping villagers overcome difficulties. To commemorate their merits, villager honoured them as Village Tutelary God and worship them in the village temple. Vietnamese feudal courts confer a titles on them, so that villagers could worship for long time. In Vietnam, any village which kept severely village customs, its temple or pagoda still kept good traditions of village customs. We visited the village temple of Thuy Hai village, Thai Thuy district, Thai Binh province where 31 dao sac phong were kept among which 2 were the oldest in Vietnam, in the Hong Duc time in XV century1. This village still remained the tradition of walking on stilts to bring water to worship Village Tutelary God, a unique tradition in Vietnam. Or in Dong Ngac village, Tu Liem district, Hanoi suburb existed an ancient village convention up to now, which had an oldest document regulating about rewarding for folk song in the temple in Vietnam in XV century as well as there were a temple, pagoda and cultural relics. The tradition of examinations was developed in this village since XVI century up to now. The good points of village conventions were aware and developed in higher level. The bad customs for funeral and wedding were abolished and replaced by new regulations suitable to current situation. But the later generations of Viet village always thank for some obligations in the village conventions such as: When the male would like to get married, he had to offer a number of bricks to build village road, so now you could see modern roads. And if any village keeps its old customs, this village would develop up to now. Dong Ky village in Dong Ngan district, Bac Ninh province is a such example. It is famous for fine art wooden furniture for export, its commerce and economy is quite developed. It still keeps its old custom in which every year it opens temple festival on the fourth January of lunar year to celebrate new year and opens sac phong on the death anniversary of village tutelary god. Some old regulations is somewhat troublesome but if they are allowed to maintain, they can promote a strength of belief and trust, supernatural power of religion. If any village keeps the tradition of being respectful to the elder, its children would be better and more polite. Social history changed so much from the medieval time up to now, but the significance of appearance of village conventions in village life is still a topical question. To acquire the significance of village convention for building and managing rural area nowadays, in 1993-1994 Vietnam Government approved for issuing Convention for cultural village. In other hand, no matter where Vietnamese people go and live, they always miss their hometown with village banyan tree, river wharf, temple yard, and miss their old days when they came to the village pagoda with their grandmother and mother, go to village temple to discuss village jobs with their grand father and father as well as exciting village festivals. All of these embedded in their memory that makes them a harassing longing about their hometown. This originated from the considerable contribution of village conventions and customs transmitted from this generation to other generations. However, village customs created a bad habits in the behaviour. Vietnamese saying: The will of king yields to the people's customs means a conservative minds and disregard to State's law, each village became a small island isolated from the world, which limited people's vision and prevented villagers from acquiring new ideas. This barrier built a trend to be afraid of receiving new ideas, only wanted to maintain the self-management characteristic in villages. Vietnamese people have a high community spirit, are highly influenced by social opinions, but Vietnamese are patriotic and willing to sacrifice their life for the Father land. The community spirit was mentioned quite deeply in Korean village conventions, helping each other in the misfortunes. Korean village conventions made an impression on the public because they advised people to not only be good at work and at home, but also to have good characteristics for respect. These were politeness in communication, honest and kind with friends, responsibility for family and relatives, prestige with the inferiors. These characteristics were followed and maintained by Korean generations later. If you have a chance to meet  Korean people, you feel they are open-minded and honest. These characters are like Vietnamese but deeper. Responsibility for relatives is one of moral traditional value of Korean people. In our opinion, Korean family issue as well as South Korean family issue nowadays is highly appreciated. Family and male in Korean family is considered as a nuclear of the society, contributes to social development. This is right but insufficient, because female contribute to the success of family and society even when they do housework only. They build and maintain warmness in their family so that their husbands can be in charge of heavy jobs in the society. In Vietnamese as well as Korean village conventions, female were rarely mentioned, but in comparison with Korean village conventions, female were mentioned more, and appeared in different in Vietnamese ones. That's why women's right in Vietnam is more highly appreciated and originated from the past. In South Korean nowadays, village conventions haven't been updated like Vietnamese ones because development speed and social structure are much more different than before, social significance of village conventions hasn't been higher, more popularised than in Vietnam. Korean village conventions are interested by researchers only. In contrast in Vietnam, village conventions are highly social. This is originated from the differences between 2 village conventions we mentioned above.

CONCLUSIONS

Studying and researching Korean and Vietnamese Sino village conventions are useful to researchers of both countries. Although both village conventions received Sino language, were influenced by Chinese Confucian ideas, applications were different in two countries. In Vietnam, only Confucian ideas integrates into villages, village conventions were promoted to develop. This is in the early of XIX century, under Nguyen dynasty, which used Confucian for ruling. Two period when Confucian were developed brightly were the second half of XV century and the first half of XIX century. But in the XV century, under the King Le Thanh Tong, Confucian was used only by the higher classes, but in XIX Confucian were developed to villages for a long time from the King Le Thanh Tong to Nguyen dynasty. At that time, Confucian scholars were born and crowded enough to give a lot of advice to manage village effectively by the documents. In Korea, village conventions were conventions which were issued by great scholars from XV, XVI centuries based on Lam Dien La Thi Huong Uoc through the edition of Chu Tu. Regulations in Korean village conventions stressed more on morality and personality education than on village organisation. This was because of the historical differences between two countries. Maybe because Vietnam is next to China, our ancestor didn't imitate severely China in order to maintain independence and sovereignty. Vietnam is always proud of the fact that Vietnam and China have different customs and practices, and each country always maintain its independence. 

� According to  statistics of the author  Pierre Gourou, in northern delta and midland of Vietnam  in 1903s of XX century, the average population was  910 people in a Viet village. See Piere Gourou “ Les paysans du delta tonkinois”, Paris, 1936, p. 233.





� See Village Customs State Laws, Bïi Xu©n §Ýnh, Law Publisher, Hanoi, 1985, p. 12


� See Yu Insun: Vietnamese Village structure in Northern delta and its relationship with Le dynasty. Magazine of historical research, Vietnam Institute of History,  March and  April 2000.


1 Customs of  ThÞnh LiÖt village ThÞnh LiÖt canton  Thanh Tr× district  Th­êng TÝn district (Hanoi now)


2 See Mé Tr¹ch x· cùu kho¸n , No. VHV1215-1220 Library of Institute of Sino-Nom studies 


3 See Village Customs State Laws, Bïi Xu©n §Ýnh, Law Publisher, Hanoi, 1985, p. 12


4 See Thanh Ho¸ village convention,   socio-science publisher,  Hanoi, 2000, p. 





� See Phan Huy Lª: Vietnamese feudalism history, book 2, Education Publisher, Hanoi, 1962


� The main content of this rule:


Villages shouln’t issue their own village conventions because state issued the laws already.


Any village had their own different customs, it should issue an agreement which had some “don’ts” regulations. In this case, those who issued village conventions had to know Confucian, were honest, competent, and elderly.


After completed, village conventions  had to be submitted to higher levels for approval or disapproval. 


When village conventions were applied, anyone who didn’t obey was fined by higher mandarins. 


( See Hång §øc thiÖn chÝnh th­                              , Nam Hµ Ên qu¸n, Sµi Gßn 1959, p. 52-53


1 See: Ph¹m ThÞ Thuú Vinh, The stelae of the Kinh Bac Region during the Le period: Reflection of Village life, French Extreme-Oriental Museum and College in Hanoi, French College, Institue of Sino-Nom studies, Hanoi 2003.
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